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Amnesty International Report on PAC 
Killings During Riots 


gazette News Service 

- 

Amnesty International said in 
its report prepared in Novemoer 
1987 that there was strong 
evidence that north Indian 
provincial police had 
deliberately killed dozens of 
unarmed civilians and caused 
dozens more to "disappear" in 
the state of Uttar Pradesh 
earlier this year. 

The worldwide human rights 
organization says it believes the 
abuses were committed by the 
Provincial Armed Constabulary 
(PAC), which had been called in 
to help quell Hindu-Muslim 
communal violence in May in 
the city of Meerut, about 60 km 
northeast of Delhi. 

The PAC Is alleged to have 
disposed of some of the bodies 
r ' "‘pose killed by throwing them 
ftp - .*. rivers and canals. Other 
bellies are said to have been 
burned. At least 80 bodies have 
been recovered altogether- 
Amnesty International says it 
has the names of 29 victims 
known to have been killed and 
of another 32 listed as 
"disappeared”. All were 
Muslims. 

An Amnesty International 
report focuses on two incidents 
in and around Meerut in May 
and bases its findings on a 
range of sources that include 
first-hand accounts from 
victims or eye-witnesses. 

In the first incident, on 22 
May, several hundred men from 
the Hashimpura area of Meerut 
were seen being taken away in- 
trucks by PAC members. Most 
ended up in police stations or 



jails but several dozen were 
driven to the Upper Ganga 
canal, near Muradnagar, where 


eye-witnesses have said they 
were shot and their bodies 
thrown in the water. 


A student testified that PAC 
members “were taking away all 
the young and old men of our 


locality... we were brought 
down near a canal late in the 
Continued on page 3 
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T he Prime Ministers's call 
some months ago for a 
national debate on how to 
separate religion from politics 
and the recent announcement 
by the Home Minister that the 
government was planning to 
bring forth legislation for the 
purpose are indeed laudatory. 
The need for such a law was 
never felt so strongly as now 
because of the danger to the 
country’s unity and integrity by 
the divisive pulls by religious 
and communal forces. But will 
passing of law solve the 
problem? 

A sort of national debate on 
the issue has already started 
but given the past record of the 
national political parties, which 
have left no opportunity 
unavailed of seeking votes on 


religious, communal, ethnic 
and linguistic basis, it is 
doubtful if religion can be 
separated from politics for a 
long time to come. These 
political parties, including the 
Congress (I) are not the 
instruments which will bring 
about this historic change 
unless they resolve to separate 
politics from religion. 

One neea not go Into the 
record of each party as the 
recent actions of the leaders of 
Congress(l), the party 
associated with the country’s 
freedom and the task of 
building up the nation, will 
suffice. Wnen Mrs. Indira 
Gandhi was president of the All 
India Congress Committee, her 
party entered In to an alliance 
wtth the MueNm League In 


K.S. Khosla 

kerala and the then party 
leaders had said that the 
Muslim league was not a 
communal party. This reminds 
one of the statement of Mr. Rajiv 
Gandhi In Chandigarh in may 
1984, a month before Operation 
Bluestar, that Jamail Singh 
Bhinderanwale, the most 
militant leader produced by the 
Sikhs so far, was a religious 
saint. 

As a reaction to the events in 
Punjab, didn’t Mrs. Indira 
Gandhi try to consolidate 
Hindu votes and she did 
admirably well. Mr. Rajiv 
Gandhi also-' won the last 
elections by launching a ‘war 
cry’ on the Annandpur Sahib 
Resolution and its threat to the 
unity and integrity of, the 
country. There was a subliminal 


appeal to voters on a religious 
basis and his party won 400 
seats in the Lok Sabha, 
surpassing the achievment of 
his own grandfather, Mr 
Jawharlal Nehru. The recent 
passing of the bill on the rights 
of Muslim women after divorce, 
which deprives them of 
whatever little right they had 
under the Indian Penal Code, is 
relevant to the debate. The 
question ih this country is not 
so much of separtlng religion 
from politics as of separating 
politics from religion as our 
politicians, big arid small, had 
been and are exploiting religion 
for political ends. As the scope 
of this article is confined to 
Punjab, the need for separating 
religion from politics in the 

Continued on page 4 
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SOUND AND FURY 

If the dollor dies, then the rupee becomes sati. 

—Madhu Dandavate 

The way we have been spending money this country cannot 
survive. 

—Rajiv Qandhl 

Does Mr. Gandhi know what it means to be anti-national? Has he 
read the constitution of the country? 

—Jyoti Baau 

Elections can't halp (Punjab). ..only the centre can help. But then 
the question is whether the Centre is bothered. 

—Parkash Singh Badal in The Sunday Observer 

We had lost about one soldier a day in the past four years, but 
since the signing of the peace accord not a single... (Sri Lankaan) 
soldier had died. Their place has been taken by the Indians. 

—J. R. Jayewardene 

. Ultimately it might happen that the alternative might have to 
emerge from the Congress itself... Of course, then, all the 
Congressmen, including old Congressmen, would have to be 
involved in rebuilding the government. 

—Ramakrishna Hegde on an alternative to Prime Minister Rajiv Gandhi 

I don’t know what training our officers are getting as no 
government is working in Delhi. 

Jyoti Basu 

Newspaper headlines continue to scream about the furores, 
walk-outs, din and confusion, but a bored public seems hardly to 
find anything reprehensible or perhaps out of the ordinary about 
such conduct. 

S. Nihal Singh 

If there is a perfect understanding among the Jathedars, mullahs . 
and pandits, there will be no misunderstanding in the country. „ y 

— G iani Zail Sing I 

More and more Sikhs are getting killed. Of the 29 people who 
were killed in the first three weeks of December, 29 were Sikhs. 

S.S. Ray, Governor of Punjab 

Friends tell me a sure-fire way to get an early election would be to 
get pregnant. I expect I shall try before the day is out. 

—Benazir Bhutto 

During 1987, communal polarisation warped national thinking 
vitiated the social environment, blurred the distinction between 
right and wrong and erased the boundry between nationalism and 
chauvinism. 

—Sayad Shahabudin M.P 

The term “minority" has not been defined in the constitution nor 
are they recorded as such. 

The rights of the minorities are enshrined in the Constitution and 
the policy of Government is to implement the 15-point programme 
for the welfare of minorities to assure them a fair treatment. 

—Giridhar Gomango, Deputy Minister for welfare in Lok Sabha 

This approach (power-through-ballot or-bullet) is on our priority 
list.... We have more ruffians than the Congress (I) and all we have 
to do is to form another wing called the “Super-riggers". 

—Kanshi Ram, President of Bahujan Samaj Party 
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• Minority Rights 

• Civil Liberties 

• Equality for Women 

• Democratic Values 

• Environmental Protection 


Dead-end in Punjab 

Recent developments in Punjab have made one thing clear: a 
dead-end has been reached. Some of us could see it coming. When 
we warned against it, the warning was ignored. This is not to 
suggest that others were not blessed with intelligence. Only they 
were by prejudice and self-interest. After the murder of Shri Jagat 
Ram, former Minister, the Home Minister is reported to have gone 
to Chandigarh and held a meeting with senior officials including 
the Governor and the Inspector General of Police. At this meeting, 
it has been reported, the senior officials pointed out to the Home 
Minister that after the imposition of the Governor Rule in May 1987, 
it took the government a couple of months to get into stride. Once 
that happened, for the next three months that-is September, 
October, November the militants were on the run. That was the 
time opined the officials, when a political initiative should have 
been taken. That moment was allowed to pass and the initiative was 
lost. 

December onwards, the militants re-grouped themselves and 
went on the offensive. Currently, Punjab is passing through that 
phase. How long it will goon cannot be predicted today. One thing 
_s clear however: while the militants have lost a number of their 
veterans, they have also been getting new recruits. This is precisely 
what has been predicted in these coloumns. In fact this isevidende 
of the well-known phenomenon that we see what we wish to see. 
Other things are ignored or overlooked. 

According to press reports the officials were of the view that the 
Administration cannot do better. It has already doing its best and 
what one can expect is that it will continue to do its best. That being 
so what is the scenario. 

A political settlement would have to be worked out. The one 
worked out in July '85 has come unstuck for the simple reason that 
it was not adhered to. Parkash Singh Badal is right in sying that 
before everything else. The Centre must recover its credibility. 
Nobody is prepared to trust its word. A political solution is possible 
only after the credibility of the Centre has been restored. 

Theirin lies the rub. The Centre has lost all credibility in Punjab. 
So as not to be on the defensive the Centre however maintains that 
there is no one to whom it can talk. In other words there is hardly 
any political leadership which can enter into negotiations with the 
Centre. This is correct but only upto a point the political leadership 
has either disappeared ordeclined in authority partly because of its 
alienation from the youth but largely because of the Centre’s 
policy. The Centre has more or less systematically destroyed the 
^\kali political leadership which for reason into which one can not 
,go has lent itself to the Centre’s game. In consequence there is 
some truth in the statement: whome to talk to. Having said this 
however it must be recognised that the more difficult issue for the 
Centre is how to win back credibility for itself. This is much more 
difficult then the other question whom to talk to. 

In any case one thing is clear. It has to be recognised by the 
political leaders in position that they have to talk to the militants. 
Militants do not respect them and are critical of what they are 
doing. In other words, what ever the machanics or the details, the 
militants cannot be ignored, They are much too assertive for that. 

Without going into any further details, one thing should be clear 
by now: a dead end has reached in Punjab. It has been reached 
because for quite sometime the approach was that the militants 
must be liquidated before any political initiative can be taken. What 
the militants have proved to the hilt, no to speak is that this cannot 
happen. They are very much a factor to be reckond with. However 
one might disapprove of what is happening, they have shown a 
kind of commitment and a degree of presistance with is 
extrordoarily, to put it no more strongly. This has therefore, 
ensured them a role in any future settlement that might be worked 
out what they will have to contribute to such a solution cannot be 
anticipated today. But of this there should be no doubt that no 
stable solution can be arrived at unless they too are a party to it. 

This might grate on the ears of simple. But facts are facts. Those 
wish to argue against it, must produce evidence that they can be by 
passed. They cannot be bypassed. This is one moral which 
emerges from the faildre of the policy to contain them. They can be 
contained but only through negotiations and not through 
repression. The developments of the last few months are loud and 
clear on this point. 

To put no more gloss on it, the policy being followed today 
cannot continue to be followed, If the Centre persists with it, it will 
be nothing but political bankruptcy. It is possible to say this thing 
even more emphatically but that is not the point. The point is that 
only such a policy is correct which leads to some eventual solution. 
If no solution is going to be reached it is a bad policy. 

The fact of the matter is that the Centre refuse to face up to the 
situation. It might still continue to do so. If it does, and this cannot 
be ruled out it will have only one meaning More and more people 
will die and more and more avoidable suffering will be caused and 
no would be the better for it. 


Threat to 
environment 


Amnesty International 
Report 

Continued from page 1 


night. The dozen or so PAC 
men then... loaded their rifles 
and began shooting... I could 
hear shots ringing out 
continuously and the sounds of 
bodies splashing into the 
canal.” 

The student said he was shot 
in the armpit and escaped by 
feigning death. He was one of 
five wounded victims known by 
Amnesty International to have 
survived the shootings (one of 


them later died in hospital). 

More than 50 bodies were 
later found floating in the canal. 
No causes of death have been 
made public by the authorities. 
At least 18 other bodies were 
found in the nearby Hindon 
river and canal-they had 
gunshot wounds and injuries 
from sharp-edged weapons. 

The day after the Hashimpura 
killings, PAC members are said 
to have gone on a rampage in 
the village of Maliana, about 10 
km west of Meerut. Residents 
say they shot unarmed men, 
women and children, killed 
entire families and set fire to 
houses. Sixteen charred bodies 
were found in the village and 
others had been dumped in a 
well. 

The authorities initially said a 
“few people” had died in a 
“minor case of cross-firing”. 
Later “only 15" were said to 
have been killed. Amnesty 
International believes at least 
30 died-lt has the names of 29 of 
them -and says that villagers 
claim that dozens of others 
have “disappeared.” 

Amnesty International says it 
is also concerned about reports 
that at least five other people 
arrested in connection with the 
communal rioting died in jail 
after beatings. 

The central and state 


governments have continued to 
deny the allegations against the 
PAC. Amnesty International 
says it has received a letter from 
the Indian Embassy in the 
Federal Republic of Germany 
which sought to explain the 
Hashimpura allegations by 
stating “there is reason to 
believe that police uniforms 
were stolen and used as a 
disguise by anti-social 
elements.” The organization 


says it does not find this 
explanation credible. 

In spite of the denials by the 
authorities, the Uttar Pradesh 
government has established a 
committee of three to inquire 
into the Hashimpura allega- 
tions. It is headed by a former 
senior government official and 
includes a serving government 
official. No findings have been 
made public yet six months 
after the killings and Amnesty 
International has called for an 
independent inquiry by a 
judicial body. An Allahabad 
High Court judge is still 
conducting a judicial inquiry 
into the Maliana killings. 

Amnesty International has 
called on the Indian 
govenrment to take all possible 
steps to find out what 
happened, publish the results 
of inquiries and bring to justice 
those responsible for human 
rights violations. 

The organization says there 
should also be a review of the 
composition, structure and 
training of the Hindu-majority 
PAC, which it says has 
repeatedly been accused of 
being partisan when interven- 
ing in communal disturbances. 
PAC members are said to have 
participated in anti-Muslim 
violence, including unprovoked 
and indiscriminate killings. 


A s the end of my current 
visit to India approaches, 
my mind is focussed on a 
problem which will affect this 
country’s environmental bala- 
nce in the immediate future. 
The problem is one which will 
take its toll on all life forms 
throughout the country. 

I am referring to the pollution 
being generated by vehicles 
and industries. On returning to 
India after seven years, I find 
myself commenting often on 
the lack of fresh air to breathe 
and refuse to take trips into 
town for this reason. 

India is progressing much too 
rapidly for its present 
technological level. The 
thought of any environmental 
consequences which might 
occur take the back seat in 
relation to industrial “pro- 
gress”. This blind faith will 
result in the future generations 
being struck with severe 
diseases. The poorly planned 
system of development 
originates because of the lack 
of environmental education. 
The entire population should be 
made aware of the causes of 
environmental degradation. 

An example of this 
mismanaged development is 
the use of diesel oil and leaded 
fuels without the use of 
emission control devices 
(cetailytic converters). In 
western countries the use of 
leaded fuels is becoming 
obsolete and the use of 
catalytic converters mandatory. 
India’s need for transportation 
is growing rapidly. This is a 
problem which can be resolved 
only through government 
regulation and mandatory 
reforms. The clouds of black 
smoke which are emitted from 
buses, trucks and other 
vehicles have a lasting effect on 
the environment as a whole 
besides the transient smell 
which we are all familiar with. 
India must follow in the 
footsteps of more technologi- 
cally advanced countries. 

India must not make the 
mistake of reinventing the 
wheel; an example of other 
countries environmental pro- 
tection methods should be 
implemented. Along with the 
rapid progress being made in 
India, an equal consideration 
must be given to environmental 
protection for the welfare of 
furute generations and all other 
life forms. 

TONY SEHGAL 
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Religion and 
Politics 

Continued from page 1 


The moot question in Punjab, according to 
independent observers, is not whether the 
Akalis are exploiting religion but whether the 
government is interfering in the religious 
affairs of the Sikhs and seeking a foothold to 
get Sikh votes as a result of control over 
gurdwaras. One of the chief causes of the 
Akalis confrontation with the government has 
been the alleged government interference in 
the religious affairs of the Sikhs. It has led to 
several morchas in the past. The former Chief 
Minister of punjab, Mr. Darbara Singh, during 
whose regime terrorism first showed its 
barbaric face, asked once at a press 
conference that why did the Akalis not run the 
gurdwara affairs themselves if they felt so 
sore about “government interference.” 


SGPC Elections 

N ow this act was passed 
by the British in 1925 to 
suit some of their 
purposes. Independent obser- 
vers in the state question the 
propriety of the government 
holding religious elections and 
ask whether this act and also 
the Gurdwara Act of Delhi are 
consistent with the provisions 
and spirit of the Constitution. 
Articale 26 of the Constitition 
gives the right to every religious 
denomination to establish its 
instititions and to manage its 
own affairs in matters of 
religion and article 27 says that 
no citizen shall be taxed by the 
state with the object ofutilising 
the proceeds for the promotion 
or maintenance of any 
particular religion or religious 
denomination. Article 27 also 
prohibits utilisation of state’s 
resources in the promotion of 
any particular religion. 

In view of these constititional 
provisions read with those 
contained in the fundamental 


rights chapter, it has to be seen 
whether the sikh Gurdwara Act 
of 1925 and the Delhi Gurdwara 
Act are in keeping with the spirit 
of the constitition. Under the 
act of 1 925, it is the government 
which has to conduct gurdwra 
elections, appoint returning 
officers, assign government 
officials for certain duties and 
declare the results. The powers 
to enforce the act and the rules 
framed thereunder vest with the 
governemtn. Even gurdwra 
tribunals are appointed by the 
government. 

The Protests 

T Akalis, or the Sikhs for 
that matter, did not 
protest when these 
gurdwara acts were passed 
but whenever the government 
brings forth an amendment to 
these acts, the Akali Dal 
protests loudly that it alone is 
competent to represent the 
community. The constitition 
provides for removing the fears 
of the kind expressed by the 



Akalis inasmuch as it respects 
the right of any religious 
denomination to control and 
administer its own places of 
worship against any external 
control. Observers point out 
tnat tne gurdwara acts do just 
the opposite by vesting the 
controlling or veto power to the 
government. 

The custodians of 8lkh 
religion are exposing 
themselves to the criticism that 
they want to eat the cake and 
have It too. It does not behove 
them to allege government 
Interference In religious affairs 
when they (the Sikhs) 
themselves have handed over 
control of gurdwaras to 
government officials. It is time 
they thought of constituting a 
trust, elected by direct or 
Indirect vote, to manage the 
affairs of gurdwaras, subject to 
the constititional provision, that 
such freedom shall not lead to 
the breach of the peace and law 
and order problem. 

It is also time for the Central 
government, now that the Prime 
Minister wants a national 
debate on the issue, to thinly 
whether it is advisable for it tc 
conduct gurdwra elections. The 
past congress governments in 
the state did try to have a 
control over the gurdwaras and 
its funds through gurdwara 
elections but they did not 
succeed. According to some 
reports, the government is 
thinking of having a nominated 
board in place of the shromani 
gurdwara prabandhak commit- 
tee. It will be a defeating step. 
Let the sikhs manage their 
religious affairs themselves 
within the parameters of the 
constitution and the laws of the 
country'. □ 



state has been felt long ago, to 
be precise immediately after the 
Akalis started launching their 
agitations after partition, on the 
basis of their real and imaginary 
grievance and the Sikh panth 
being in danger. That the Akali 
Dal is a communal party (its 
membership is confined to 
Sikhs only) is known to 
everyone and hence its actions 
cannot but be based on 
communal considerations. 
That the Akali dal exploits 
religion for political purposes is 
also a public fact. The recent 
‘hukamnama’ issued by the 
head priests against the Chief 
Minister, Mr Surjit Singh 
Barnala, is a direct interference 
in political affairs of the state. 

The moot question In Punjab, 
according to Independent 
observers, Is not whether the 
Akalis are exploiting religion 
but whether the government Is 
Interfering In the religious 
affairs of the Sikhs and seeking 
a foothold to get Sikh votes as a 
result of control over 
gurdwaras. One of the chief 
causes of the Akalis 
confrontation with the 
government has been the 


alleged government Inter- 
ference In the religious affairs 
of the Sikhs. It has led to several 
morchas In the past. The former 
Chief Minister of Punjab, Mr. 
Darbara Singh, during whose 
regime terrorism first showed 
Its barbaric face, asked once at 
a press conference that why did 
the Akalis not run the gurdwara 
affairs themselves If they felt so 
sore about “government 
Interference.” 

"Why do the Akalis want 
government to conduct 
gurdwara elections for them?” 
He furtherasked. The Shromani 
Gurdwra Prabandhak Commit- 
tee is constituted after 
gurdwara elections are held 
under the Gurdwara Act of 
1925. These elections were 
held in 1979 after 14 years, 
though under the Act elections 
are to be held after every five 
years. The elections were due in 
1984 but so far they have not 
been held. After the 
reorganisation of Punjab in 
1966, these elections are 
conducted by the Central 
government, which appoints an 
election commissioner for the 
purpose. 
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Citizens Action 
Committee Demands 
Release of Jodhpur 
Detenues 


Justice V.R. Krishna Iyer 
(retd.) President Citizens 
Action Committee for Clean 
Politics has issued the 
following statement on 
Jodhpur detenues. 

The people of Punjab are an 
integral part of the people of 
India. The Sikhs, anywhere in 
Punjab or outside in the 
country, are a patriotic segment 
of Indian humanity. There is no 
doubt that the convulsive 
happenings in that strategic 
State of India have disturbed 
large numbers of human rights 
lovers. Sometimes socio- 
political injustices, escalating 
to extremist heights, madden 
groups into grave misperceptions 
leading to the infantile insanity 
of terrorism and demand for 
(T'ecessionism. While fighting 
^viose who run berserk, the root 
pathology must be removed so 
that the masses of the Sikhs 
may feel a sense of confidence 
of justice in the social order. 
India's territorial inviolability is 
our patriotic duty but equally 
imperative is the State’s 
obligation to liberate the Sikh 
brothers and sisters from a 
sense of irremediable injustice. 

All that has happened in the 
Punjab is partly attributable to 
the non-feasance and mis- 
feasance on the part of 
Government. One such streak 
of delinquency is the continued 
detention of a considerable 
number of Sikhs under 
draconic legislation running 
counter to human rights. Large 
numbers of languishing men, 
women and children confined 

f 'n Jodhpur detention camps 
(elude many innocent people 
who deserve not merely to be 
released forthwith but also 
compensated for the injustice. 
Can there be any justification, 
under a civilised rule of law, for 
numbers of people being 
incarcerated without trial and 
kept on probably as a political 
ploy for a later bargaining 
process? It is intolerable to 
think that any Government 
under our constitutional order 
should deprive people of their 
personal liberty and later make 


them a gambit in the chess 
game of the politics of power. 

The complex and escalating 
issues of the Punjab imbroglio 
cannot be solved by the gun or 
preventive detention. Release 
of the Jodhpur internees is the 
first step, at least so far as the 
many who have been found 
prima facie innocent. 

Way back in late June this 
year, Sadhu Mohan went on a 
fast of self-suffering pleading 
the cause of bleeding Punjab. 
At that time the then President 
Sri Zail Singh sent a letter 
promising quick consideration 
of the detenue cases with a 
humane touch. The Prime 
Minister himself in reply to my 
letter of June 25, 1987 wrote- 
"the Government has already 
decided to review the cases of 
under-trials who are involved in 
a case of waging war against 
the State and other offences. 
Our effort would be to complete 
the review aa early at possible. I 
am happy to know that Sri 
Sadhu Mohan has broken his 
fast". More than five months 
have passed since, and all that 
has happened is that Sri Badal 
has been released the other 
day, while most of the detainees 
continue in incarcertation. For 
them, “each day is like an year- 
an year whose days are long". 

There are many grave 
injustices for which the 
Government of Punjab or of 
India must answer history; but 
the prolonged imprisonment of 
the Jodhpur innocents festers 
like an incurable wound in Sikh 
consciousness. I need not 
itemise other factors but do feel 
strongly that an immediate 
gesture of release of the 
Jodhpur detenues, barring 
those whom Government 
proposes to try for grave crimes 
(and against whom a prima 
facie has been found on 
review), is an urgent and 
imperative measure. Are we 
serious about a just settlement 
or are the Authorities in South 
Block perilously protractive, 
politicising an explosive issue? 
Patriotic statesmanship sug- 
gests an obvious answer. 


Who is being Gunned down? 

An Analysis of the reports on Punjab Killings 

DURING last three months (Oct. 87 to Dec. 87)— as reported 
by UNI/PTI/Hind. Times/I. Express following data is 
collected: — 

Oct. 87Nov. 87Dec. 87 Total 

Total killings as 

reported 104 98 77 279 


Sikhs killed 

As terrorists 

killed by Police 38 

By terrorists 40 

Non-Sikhs 

reportedly killed 
by terrorists 26 


43 

34 

115 

= 239... 

45 

39 

124 

86% of 




total 

10 

4 

40 

...14% of 


total 


Glaring facts (i)out of 279 persons killed, 239 were Sikhs 
which included 10 Ladies & 6 children 
Eight Sikh families were eliminated in 
the name of terrorists. 

(ii) Forty (40) Non-Sikhs killed ded not 
include any child or woman. 


Jodhpur Detenues: Some 

Facts 


Wg. Cdr. R.S. Chhatwal (Retd.) 


Recentry Ajlt (Punjabi) 

received a letter from one of the 
detenues S. Amarjit Singh 
Chawla who is Joint Secretary 
All India Sikh Student 
Federation dated 25th 
September 1987 which has 
been published in its issues 
form 29th December 1987 to 3 
Jan 1988. The contents throw a 
very vivid description of the life 
being spent by the detenues 
inside the jail. The salient points 
are brought out here. 

The total number of detenues 
are 367 two women and 365 
men. Out of these 50 are in the 
age group of 60 to 80 years old 
who are unable to walk, cahnot 
hear and with very poor eye- 
sight, about 25 are children in 
the age group of 13 to 14 years 
who were studying in the 
school when they were 
arrested. About 15 are 
physically handicapped and are 
not able to walk properly. About 
40 detenues are the employees 
of the SGPC. Of the remaining 
some of them had come to 
Darbar Sahib to take part as 
Satyagrahi in the ‘Dharam 
Youdh Morcha’ and some had 
come on pilgrimage. Prominent 
persons in jail are Bhai Manjit 
Singh, S. Harminder Singh 
Sandhu, S. Joginder Singh 
Rode, S. Rajinder Singh Mehta. 

The two women are Bibi 
Pritam Kaur and Bibi Inderjit 
Kaur. Bibi Pritam Kaur is the 
wife of S. Rachpal Singh who 
was PA to Sant. Bindrawala. At 
the time of Bluestar Operation, 
Bibi Pritam Kaur had her child 
of 15 days old with her. Both her 
husband and child were killed 
in the operation and she also 
received bullet injuries. The 
bullets are still imbedded in her 
body and has not yet been 
taken out. All these detenues 
have been arrested vide 
FIR/182/84 dated 10.6.84 P.S. 
Kotwali, Amritsar. All arrests 
were made during 5th June to 
10th June 84 and they were 
initially taken to army camps, 
where they were given frequent 
beatings. Then they were 
interrogated by CBI, IB and 
RAW. S. Harminder Singh 
Sandhu was taken away by CBI 
on the first day of the 
interrogation and on 17th and 
18th June84, 27 of the detenues 
were taken to Jodhpur by Air. 
While the remaining were taken 
to various jails in Punjab. 
During Feburary 85 to March 85 


all the remaining detenues were 
also air-lifted to Jodhpur. The 
interrogation wascarried out by 
the Polygraphic, Lie Detector 
and other modern instruments. 

All the Sikh detenues are 
detained in four wards and the 
two women in number one 
women jail. The facilities in the 
Jodhpur jail are much inferior 
to those in Punjab Jail. The food 
is inferior. Strange variety of 
Vegetables are used with 
excessive use of red chilly. All 
expenditure of the detenues is 
borne by Punjab Government. 
The medical aid is poor and 
many persons are suffering 
from various ailments. The 
attitude of the jail staff is 
outwardly communal and 
arrogant. The CRP and RAC 
also join, the jail staff in this 
attitude. The visitors who come 
from long distance are treated 
very shabbily and have to 
undergo innumerable checks 
etc and at times day passes 
without meeting. Only blood 
relations i.e. mother, father, 
brother, sister, wife and 
children can meet the detenues. 
Four cell like rooms have been 
made where the detenues are 
kept and the relation who has 
come to meet the detenues, are 
kept at a distance of about 8 
feet. 

The daily routine of the 
detenues istogetupintheearly 
morning and after the daily Nit 
Name, detenues spend most of 
the time in studying both 
dharmic and acadamic. In 
dharmic studies they have 
learnt about the Sikh History, 
The Rag Vidhya, Kirtan and 
Gurbani. Many of the detenues 
who did not know gurmukhi at 
the time of arrest have now 
learnet it. In the evening they 
recite Rehras Sahib, thereafter 
these detenues are locked i nside 
the ward. About 70 of them are 
studying for school or college 
examination. v They have 
obtained permission from the 
court for this purpose. Many of 
them are preparing for BA, MA, 
or Gaini Examination. The main 
person responsible for this 
interest in education is S. 
Harminder Singh Sandhu who 
was MA in English before arrest 
and during detention in April 86 
passed MA in History with gold 
medal. In addition he has 
passed Giani where also he won 
a gold medal. S. Mohinder I 
Singh Randhawa stood second j 


in MA History. Out of the 367 
detenues 250 have appeared in 
one or other examination. 80 
have passed BA, 25 MA and five 
of them are preparing for Ph. D. 
The detenues in the four wards 
are not allowed to meet others 
in different wards. The Nit 
Name and Simran has 
strengthend their will to 
withstand the hardship in jails. 
They also celebrated gurpurabs 
in the jail and out of theirsaving 
they have spent about Rs. 
15,000 on such occasions. 

The incident of 3rd April 86 
has shaken the detenuces. The 
jail staff carried out inspection 
of the wards. During the 
inspection the jail staff insulted 
the volumes of Guru Granth 
Sahib, Gutka and other 
religious books. When the 
inmates protested a Siron was 
sounded, when the CRP, RAC 
entered and dragged the 
detenues out in tfie open and 
then thoroughly beat them, 
many suffered serious injuries. 
This incident was reported in 
the newspaper also. The basic 
aim appeared to be to terrorise 
the Sikh detenues and after this 
incident of beating, use of bad 
language and punishments 
have increased. 

During April 85 when talks 
were going on with Sant 
Longowal, Bhai Manjit Singh 
and S. Harminder Singh 
Sandhu were taken to Delhi for 
solution of Punjab Problem. 
They held talks with Shri Arjun 
Singh, then Governor Punjab. 
They informed him very clearly 
that the attack on Shri 
Harmandir Sahib have injured 
the feelings of the Sikh 
community and till government 
apologises for this, there can be 
no solution. They made three 
trips to Delhi but remained firm 
in their approach. They will 
bear all and every hardship of 
the government in prison but 
will not beg for their release. 

Bhai Surinder Singh Hazuri 
Ragi Shri Darbar Sahib has 
taken great pains to impart the 
sangeet vidhya to many 
detenues while Bhai Mukhtair 
Singh who is Tabla Master in 
Shri Darbar Sahib has trained 
many detenues on Tabla. At 
present, there are 20 
harmonium and lOsetsof Tabla 
available in the jail for this 
purpose. 

The detenues remember with 
gratitude, the love and affection 
shown by persons of Jodhpur 
City towards them. 



outside Parliament House against repression end for the restoration ot Democracy In Punjab. 


20 January — 4 February 1988 


5 



FORUM 

GAZETTE 


On the occasion of 400 Foundation Stone Laying- day 


Harmandir: The 

of God 


Abode 


E very religion has a centre 
of church for its 
propagation. The Muslims 
have Mecca; The Jews rever 
Jerusalem; the Christian hold 
Vartican City in esteem and the 
Hindus have innumerable 
places of religious importance 
like Varanasi, Kurukshetra, 
Vaishnodevi, and so on. As the 
hub-drub of their religious 
activities, the Sikhs have in 
synonymity with Amritsar the 
Harmandir Sahib. 

The Golden Temple as it is 
known today, is a source of 
eternal bliss and spiritual light 
to innumerable devotees and 
visitors. It was conceived for 
this very purpose by the fifth 
v uru, Guru Arjan Dev ji. First 
ine holy tank started by Guru 
Ram Das, at Amritsar was 
completed and the Harmandir 
was built in the middle of the 
tank. At the Guru's invitation a 
Sufi saint Mian Mir (1550 AD), 
came to Amritsar, was given a 
rousing reception and being 
deeply impressed by the 
objectives of Harmandir 
performed the foundation 
stone-laying ceremony (1589- 
AD) of this Sikh temple. 

In defiance of the custom of 
building temples on a high 
plinth the Harmandir was built 
on a lower level than the 
surrounding land, so that the 
devotees had to go down the 
steps to enter It. This required 
even the lowest to go still lower 
and signified that God could be 
( 'talned by bending as low as 
Visible In submission and 
humility. It welcomes persons 
of all castes; all religions of the 
world; all people from any 
comer of the world and fosters 
the bonds of friendship 
between them. 

The temple was completed in 
1601; Sri Guru Granth Sahib 
was installed here in 1604 and 
Baba Budha ji was appointed 
the first Granthi. After the 
martyrdom of Guru Arjan Dev in 
1606, Guru Hargobind laid the 
foundation of the Akal Takht. 
When Guru Hargobind 
proceeded to Delhi in 1612, he 
said; “The Harmandir is 
specially devoted to God’s 
service wherefore it should ever 
be respected. It should never be 
defiled with any impurity of the 
human body. No gambling, 
wine drinking, unbecoming 
behaviour with women or 
slander should be allowed 
therein. No one should steel, 
utter falsehood, smoke 
tobacco, or contrive litigation in 
its precincts." , 

Over the years, the 
Harmandir has been desec- 
rated, demolished and 
rebuilt many times. It stands 
today at the end of a beautiful 
cause way which is bordered by 
marble balustrades and 
coloured lamps. At the 
beginning of the causeway is a 
fine archway— the Darshani 
Deorhi. 

The main shrine is a two- 
storeyed building over which 
rises a low-fluted dome in gild 
metal and has kiosks with fluted 
metal and cupolas at each 
corner. Maharaja Ranjit Singh, 


a great lover of art and beauty, 
had the upper half of the temple 
adorned with gold-plated 
copper, from which it derives its 
modern name. The lower half 
was decorated with white 
marble, marble mosaic and 
fresco-paintings. There is a 
Shish Mahal on the cap upper 
Etnrev which oriainallv was a 
pavipion used by the Gurus. It 
was beautified by Maharaja 
Ranjit Singh with mirror and 
glass pieces set in clay and 
painted in diverse colours. The 
interior of the temple is 
decorated richly with floral 
designs. The colours were 
obtained by the artists from 
natural and indegenous 
substances. These colours 
where known as Lajwar 
Shingraf (from stone), 
Huramchi and Puri (from 
earth); Sandhur (from metal) 
and Kajal Kala (from burnt 
mustard oil). These pigment 
greatly taxed the skill of the 
artists and also their patience 


Swarndeep Singh 

martyred in 1738 for not being 
able to pay the revenue of five 
thousand rupees to the State on 
the occasion of Diwali, Zakariya 
Khan, the then Governor of 
Lahore, ordered the execution 
which caused a great 

resentment among the Sikhs, 
later, the temple was 
desecrated by Muslim officers. 
Mehtab Singn and Sukha Singh 
whose valour has been 

freshened in the minds of the 
Sikhs when the feat of Satwant 
Singh, Beant Singh was 

eulogised, executed Massa 
Ranghar the Mughal officer, 
who defiled the Golden Temple. 
Indira Gandhi of 1984 has been 
considered the equivalent of 
Massa Ranghar of 1738. The 
Golden Temple became out of 
bounds for the Sikhs on both 
these occasions. 

Repeated invasions of 
Ahmad Shah Abdali from 1747 
onwards brought a new era of 
persecution of the Sikhs. Abdali 



and labour. The technique of 
fresco paintings is known as 
Mohra Qashi and these 
paintings not only appeal to the 
sense but also create a spiritual 
torment in the mind of the 
beholder. The different units of 
a pattern are so fashioned that 
they produce the effect of a 
perfectly harmonious and 
unified whole. 

The architecture adopted by 
the Sikhs at the Golden Temple 
represents a happy blending of 
the Hindu Muslim artistic 
traditions and marks the 
beginning of a new school of 
temple architecture of India. 

History 

T he history of the temple is 
a great saga of examplary 
bravado, heroism and 
calour to protect the temple 
from the tyrantsonslaughtsand 
is as awe-inspiring as its 
structure. Sikhs were turned 
out of the temple, the temple 
itself was destroyed and 
desecrated time and again by 
the rulers of the land, be they 
Mughal Afghan invaders 
brothers or the government of 
free India. 

Bhai Mani Singh, head priest 
and caretaker of the temple was 


was challanged in 1757 ano 
Baba Dip Singh was the leader 
of the Sikhs died a martyred 
death in this bloody encounter. 
A Bunga in memory of his great 
deed stands in the parikarma of 
Golden Temple. 

While on way to Kabul the 
forces of Abdali massacred 
Sikhs at Kup Kalan (District 
Ludhiana). This is remembered 
as4he greater holocause (1762) 
and was followed with the 
blowing up of the Golden 
Temple, inflicting a deadly blow 
on the Sikhs. The Sikhs 
reconstructed the Harmander 
Sahib after 1767. In 1802, ! 
Maharaja Ranjit Singh attached 
this city with his empire and 
during his reign (1780-1839) he i 
managed the affairs with the 
help of a Council of Sikhs. 

During the British Rule, the 
Golden Temple passed under 
the control of one man, the 
Sarabrah (Manager), a nominee 
of the D C. of Amritsar. Immoral 
acts were performed and a Sikh 
Gurudwara Reform Movement 
was launched. The movement 
was against the Mahants and 
the British control of the Sikh 
shrines. After a great many 
sacrifices the SGPC was 
formed and the Sikh Gurdwara 
Act was passed. 


Over the passage of years the 
Golden Temple expanded and a 
member of building came up. 
These are the Guru Ram Das 
Serai, the Guru Nanak Niwas, 
Teja Singh Samundari Hall. The 
Langar Building, The Manji 
Sahib Diwan Hall and so on. 
This whole is now termed as the 
Golden Temple Complex. 

The Akall Morcha and 
Operation Blue Star. 

1 9 Ju ly 1 981 , saw the start of a 
morcha by Sant Jarnail Singh 
Bhinderawala from the Golden 
Temple Complex to seek the 
release of his close associates 
who were arrested on false 
pretexts. This was joined by the 
Akali Dal who were not able to 
generate enough steam for 
their separate morcha from 
Kapuri where the SYL canal was 
to be dug. This was 4 August 
1981 . Over the next three years 
the combined morcha with 
Harchand Singh Longowal as 
dictator of morcha, led to the 
complete shattering of 
government machinery and 
administration. A climax was 
reached with the storming of 
the Golden Temple by the 
Indian Army as if it were enemy 
territory. A pitched battle was 
fought and innemerable Sikhs 
laid down their lives fighting 
valiantly. They were acclaimed 
as martyrs by the community. 
The Akal Takht was reduced to 
rubble, the Sikh reference 
library was fallout led to the 
avenging of this act by Indira 
Gandhi’s assasination, lynch- 
ing of Sikhs all over India; the 


wound of alienation become 
deeper and festered. The 
psyche was damaged beyonnd 
repair and the country had 
become in hospitable for the 
Sikhs. 

No sacrifice is considered 
great to be forsaken for this 
holy place. So great is the 
respect for this Abode of God 
that as part of the 
quartercentenary celebrations a 
a canopy (channni) studded with 
precious stones would be 
presented by the Sikhs of 
Hyderabad. This would be 
similar to the one which was 
presented by Maharaja Ranjit 
Singh 150 years ago and was 
destroyed in the attack of 1984. 

Another aspect of these 
celebrations is the construction 
of a “Shaheedi burj” which 
would have the names of all 
those who had died for the 
cause of the Golden Temple 
engraved on it. This column 
would be completed before 
Jan. 3, 1988. 

Among other things are a 
special light and sound 
programme to be organised, 
depicting different facets of 
Sikhism. This is the reverence 
with which the Sikhs hold their 
golden Temple and the 
excellence of Harmandir has 
been amply quoted by Guru 
Arjan Dev ji as Dithe Sabhe 
Thav Nahin Tudh Jaheya’D 

The author is highly thankful 
to all the help taken from books 
for historical references and all 
such help is gratefully 
acknowledged. • 


Letters 

The Symbols 

"I have read the article styled 
as “Hark, O Khalsa Guru 
Gobind Singh beckons you" 
published in the Forum 
Gazette. Some of the portions 
give a very interesting reading 
but certain comments contain 
contradictions and derogatory 
remarks which are objection- 
able, e.g., “Shamefully we 
believe that the outer symbols 
could take the place of inner 
strength and purity which 
would come by living the 
dictates of our Gurus in day to 
day life”. 

It is most incomprehensible 
as to how symbols of 5 Ks 
ordained by the great Guru be 
equated wifh the inner strength 
and purity of the soul. In fact 
these 5 Ks are not merely 
symbols, but they were 
ordained as an identification as 
a Sikh and as such they were 
never meant to manifest 
the inner strength. On 
the contrary a Sikh, especially 
and Amritdhar, was required by 
the Guru to recite five Baniesas 
a daily routine so as to achieve 
purification of the soul. There is 
thus absolutely . no clash 
between these two aspects, i.e. 
the outer symbols and purity of 
soul or for that matter the inner 
strength of a Sikh. Frankly 
speaking it seems to be merely 
an imagination of the said 
author. The outer symbols can 
not take of a Sikh's inner 
strength. The said remarks of 
the worthy author ridiculous, 
illogical and derogatory to Sikh 
traditions. Not only that they 
smack of some arrogance. 

However, so far as his views 
about innocent killings are 
concerned I donot differ with 
him, and every sensible person, 
whether a Sikh or non-Sikh, has 
been condemning such acts of 


brutality. In fact no body is 
morally or legally authorized to 
kill any other person, whether 
innocent or suspect and take 
law into his own hands at any 
stage. In my humble view such 
rash acts of killings by and large 
take place as a reactionary 
measure against the most harsh 
measures of eliminating Sikh 
youths by taking resort to false 
encounters by the security 
forces. How can it be ignored 
that the kith and kin are bound 
to feel terribly anguished when 
their young boys are gunned 
down in false encounters? 
wish the learned autnor should 
have thrown some light on the 
third degree measures adopted 
by the plice against the 
suspects also, and justice 
should not be dispensed with 
where high-handed is 
perpetrated upon them. Any 
way the punjab tangle should 
be solved on political level by 
having a dialogue with the 
youths, besides the beads who 
are hungry for pelf and 
power. 

—Yours Faithfully, 
G.S. Chadha 

DI/2 Vasant Vihar 
New Delhi 
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What should Akalis do now? 


Harcharan Bains 


The mistake that the Akalis have made — and 
they do not seem to realise it even now— lies in 
their failure to perceive that they themselves 
cannot afford to mix religion with politics. 
Mainstream politicians that all of them are, having 
to resort to corruption, intrigue and conspiratorial 
politics like other politicians, they can hardly 
expect themselves to live up to the lofty religious 
slogans on the basis of which they catch votes. 


F ortunately or otherwise, it 
is difficult to visualise a 
Punjab landscape without 
the razzle-dazzle of Akali 
politics. So great has been the 
impact of this party on the 
political affairs of the region 
that even leaders like Mahatma 
Gandhi and Jawaharlal Nehru 
felt compelled to take 
cognizance of and, at times, 
even exploit the phenomenon 
known somewhat inappropri- 
ately as Sikh politics. The 
correct nomenclature of course 
is Akali politics, for not all Sikhs 
have been Akalis and not all 
Akalis have been among the 
best specimens of Sikhism. 

It would be helpful to briefly 
analyse the intricacies of Akali 
politics before we seek to 
rectify some of the distortions it 
has brought about (with liberal 
doses of help from the Delhi 
brand of politics) in the nation’s 
perception of the common 
Sikh. Born essentially as a voice 
of Sikh protest against the 
British and a perceived threat to 
the community from the 
country's majority sect, the 
Akalis have never outgrown the 
rationale of their birth even 
when it became inoperative. 
Confrontation and rhetoric 
come as naturally to them as 
cunning and guile come to 
some other political parties. 
The Akalis have successfully 
pushed themselves into a 
position of spokesmen of the 
Sikh community, a blunder 
compounded by the clumsy 
handling of the Punjab issue by 
the Centre. 

With all the advantages of 
being an aggressive (though 
not militant) religio-politlcal 
organisation, the Akalis yet 
suffer from a disastrous 
handicap which they Ironically 
treat as their principal source of 
strength. Everything they do- 
or do not do— gets Identified as 
symbolic of the attitude of the 
community as a whole. This Is 
the tragedy of both the Sikhs 
and the Akalis. 

It is a tragedy of the Akalis 
because the Sikhs have begun 
to judge their religio-political 
leaders very cruelly. They 
expect the Sikh politician to live 
up to the standards set by the 
Sikh Gurus. This is an 
impossible political dream even 
at the best of times. When the 
Sikhs find the Akalis— who 
daily clamour about the glory of 
mixing religion with politics- 
are essentially as debased and 
corrupt as any other set of 
politicians in the country, their 
disenchantment with the 
leadership breeds cynicism. 
The Sikhs as a community are 
not a passive group, contrary to 
the popular perception of 
Indian religious sects. Their 


cynicism, therefore, often 
explodes in violent forms, 
terrorism being only one of 
them. It is no mere coincidence 
that some of the leading figures 
on the terrorist hit list, as also 
their victims, have been Akali 
leaders— Longowal, legislators, 
Jathedars, their kith and kin, 
etc. 

Religion and Polities 

T he mistake that the Akalis 
have made— and they do 
not seem to realise It even 
now— lies In their failure to 
perceive that they themselves 
cannot afford to mix religion 
with politics. Mainstream 
politicians that all of them are, 
having to resort to corruption, 
Intrigue and conspiratorial 
politics like other politicians, 
they can hardly expect 
themselves to live up to the lofty 
religious slogans on the basis of 
which they catch votes. 


interests of the State are 
vehemently guarded. Unfortu- 
nately, the non-Akali 
governments in Punjab have 
often given the impression of 
treating the State as a 
principality of the ruling elite in 
Delhi. The Punjabi Hindu has 
not helped matters either by 
identifying himself more with 
the an allegedly anti-Punjab 
Delhi than with the land of his 
own birth and its culture.\Many 
Hindu Punjabis feel strongly 
about the unfair deal being 
meted out to their State but very 
few among them espouse its 
cause with the same zeal and 
aggressiveness that theirTamil, 
Bengali, Telugu, Maharashtra 
or Haryanavi counterparts 
display in the defence of their 
respective States' interests, 
k'his exposes them to the 
charge of extra-territorial 
loyalties and the phenomenon 
eventually proves disastrous for 
the nation, for Punjab and for 
the Punjabi Hindus themselves. 

But to turn to the original 
theme, the Akalis face a 
peculiar dilemma now. If they 
continue to play their politics 
with a dash of aggressive 
religiosity in it, they stand an 
excellent chance of total 
extinction. “The boys" who 
have seized their pulpit would 
outbid them in the exercise by 
miles. 



The mixture of religion and 
politics has thus boomeranged 
on the Akalis Their religious 
pulpit has been snatched bythe 
militants and their political 
skills, reminiscent of the 
medieval times, are no match to 
those of other more ruthlessly 
power-oriented political par- 
ties. 

All this would be hardly worth 
writing about but for one 
powerful reason: the Akali 
tragedy has become synony- 
mous with the Sikh tragedy, 
though quite incorrectly so. 
The stone-age Akali genius has 
led the Sikhs intoan alley where 
they have emotionally become 
foreigners in a land they have so 
proudly defended and 
cultivated. Very few Punjabi 
Sikhs are bothered about who 
rules Punlab so long as the 


The Akali articulation ol the 
Sikh cause rings hollow, 
especially In the face of their 
failures: (a) to start a 

meaningful agitation against 
“fake encounters”, (b) to refuse 
to deal with Delhi till those 
guilty of the November, 19B4 
riots, were punished, the 
Jodhpur detainees released 
and all the Army personnel 
affected by the events of June, 
1984, relnstated/rehabllltated, 
(c) to be In effective control of 
gurdwaras, and (d) to do 
anything worthwhile for the 
spread of Sikh religion In Its 
purest and loftiest form. 

The Akali hold on the Sikh 
mind has, therefore, conside- 
rably weakened, no matter 
whether the man at the helm is a 
moderatemllitant like Mr 


Parkash Singh Badal (his 
“neither here nor there" 
approach is already doing more 
damage than good) or a pure 
moderate like Mr Surjit Singh 
Barnala whose half-hearted 
opposition to Delhi has eroded 
his credibility in Punjab, or a 
“half dilettante, half glamour 
boy” Akali like Mr Amarinder 
Singh. As for Mr Gurcharan 
Singh Tohra, one only wishes 
he could allow his genius to 
turn constructive. Like his one 
time protege, Mr Balwant 
Singh, Mr Tohra’s genius is 
manipulative and both have 
figured more often in breaking 
Akali Ministries than in creating 
or sustaining them. 

But the Akali loss has not 
exactly been the nation’s gain, 
or for that matter of any political 
party. And herein lies another of 
the numerous paradoxes of the 
Punjab situation. No party can 
claim to have “won over” the 
votes lost by the Akalis. If that 
were so, things would not be so 
bad after all for the cycle of 
mainstream politics would 
continue to run its usual circle. 
The principal and perhaps the 
only beneficiaries of the Akali 
loss have been the militants and 
that too with such delectable 
subtlety as only the coming 
generation of historians would 
be able to asses with any degree 
of exactness. 

The Akali loss has created a 
void that the militants can 
operate in without quite filling 
it. What the militants can bank 
upon is not Sikh sympathy buta 
widespread general Sikh 
cynicism. Here, although many 
would disagree through nearly 
conditioned spontaneity, the 
Centre has really let the right 
thinking Punjabis, including 
those in the Akali Dal, down. It 
is wrong to say that the Punjab 
Accord has failed. The Punjab 
Accord has never been tried 
yet, except with an eye on the 
Haryana elections. The success 
of the Accord did not depend on 
its drafting, which was shabby 
anyway. Its significance lay in 
its being an emotional gesture. 
Only emotinal gestures, and not 
litigatory justice orthe lack of it, 
can smoothen ruffled feelings. 

This brings us to the crucial 
question: what should be done 
now? Since the discussion is 
devoted to the role of the Akalis 
in Punjab politics, one may 
reframe the question 
somewhat: What should the 
Akalis do now? 
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What should the nation do? 


l-or a start, the Akalis must 
sink their differences and sit 
together in a cool atmosphere, 
away from the rough and 
tumble of present realities, to 
consider where exactly they 
have gone wrong. Political self- 
righteousness v can be 
disastrous at any stage and in 
the present context, it would be 
outrightly suicidal. Since they 
hqve always professed— at least 
outwardly so— their faith in the 
place of religion in politics, the 
best place for them to sit at 
would be the holy Akal Takht. 
Mr Badal, Mr Barnala, MrTohra, 
Mr Balwant Singh, Mr 
Amarinder Singh, , Mr 
Sukhjinder Singh, Prof Darshan 
Singh, Mr Basant Singh Khalsa, 
Mr Major Singh Uboke, Mr P.S. 
Chandumajra, and a few other 
dramatis personnae of the 
continuing tragedy owe 
unconditional apology to the 
Akal Takht, the Sikh 
community, all Punjabi people 
and the rest of the country for 
their part in the agony of 
Punjab. 

If they are not sure of why 
they owe it that would only 
underscore the intensity of the 
blind tragedy we are facing 
today. They only have to 
remember that wittingly or 
unwittingly, it is they who have 
collectively and individually (a) 
turned stray cases of 

discrimination against the 

Sikhs in the pre-1977 period 
into a communal grievance, 

(b) have misled the Sikh youth 
into believing that"thechainsof 
slavery must be broken”, 

(c) have used eminent religious 

leaders and institutions like the 
holy Darbar Sahib, the 

Damdami Taksal, the S.G.P.C. 
for ends not exactly helpful to 
the Sikh community or the 
country, (d) have watched with 
intriguing silence when the 
Sikh youth is being persecuted 
for the sins that actually belong 
to the Akalis, and when scores 
of innocents are being gunned 
down every day in the State, 
(e)have never provided enligh- 
tened leadership to the 
community and, instead of 
helping it get its due in the 
national set up, have actually 
disfigured the proud image of 
the community, (f) have 
reduced statecraft to the level 


of panchayat politics and 
(g) never strove to become a truly 
secular, democratic regional 
party. 

One must pause here and 
agree with the Akalis that they 
are not directly responsible for 
the rise of extremism and must 
also share their view that Delhi 
has often played foul in its 
dealing with them. Also that 
extremism was originally an 
outsiders plant in their Morcha. 
But if the Akalis, claiming to 
represent the Sikhs, allow 
themselves to be outwitted by a 
superior adversery, that is no 
consolation. 

In their own Interest and In 
the interest of the community of 
the country, they must once 
and for all, Issue and 
unequivocal proclamation from 
the holiest shrine that they do 
not only stand for the nation’s 
unity but are also willing to lay 
down their lives for It. This must 
be done without any “Ifs” and 
“buts”. And In all fairness, any 
person or party or even a 
government which asks them to 
reiterate their stand thereafter 
on national unity and Integrity 
must be adjudged by 
independent observers, Includ- 
ing the Press, as a fiendish 
subverter of national interests. 

Then they must turn towards 
an aggressive espousal of the 
interests of Punjab and must 
enlist the active support of all 
right thinking persons and 
political parties to bring 
i national pressure to bear upon 
the Central Government for, 
(a)exemplary punishment to 
those guilty of the worst com- 
munal carnage in the history of 
free India, the November, 1984, 
riots, (b) implementation of the 
time-honoured national laws on 
river waters and territorial 
issues, (c) recasting of Centre- 
State realtions in a way that 
makes federalism truly 
operative in the country, 

(d) general amnesty in Punjab of 
everyone who expresses taith in 
the broad national framework 
as against the mere 
constitutional framework, 

(e) opening talks with the militant 
organisations in order to give 
politics of dialogue and 
accommodation a chance to 
succeed, (f) taking effective 
steps to stop anti-Sikh 
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propaganda in the country, 

(g) demanding a ban on the 

broadcast/telecast of all 
religious programmes on radio 
and Doordarshan, and 

(h) demanding deterrent punish- 
ment even to the most powerful 
press barons who have been 
spreading the flames of 
communalism, especially from 
Jalandhar. 

All this, however, cannot be a 
unilateral exercise. The 

national political parties that 
have been pandering to Hindu 
communal consciousness far 
more subtly and successfully 
than the Akalis have been doing 
to its Sikh counterpart, must 
also be forced by a sustained 
pressure through the media to 
abandon their nefarious polity. 
The Punjabi Hindu also would 
do well to admit that upto now, 
he has allowed himself to be 
misled and misused by the 
communal propaganda of 
Jalandhar Press, the debased 
versions of Arya Samaj and an 
opportunistic national leader- 
ship. 

If the country has to b spared 
the humiliation of a second 
partition, the time to “act" is 
now. But neither commando 
operation at the Golden Temple 
nor the repeatedly abortive 
Mand Operations nor police 
encounters-fake or otherwise- 
are going to be of any help. The 
Akalis may have erred on the 
side of indiscreetness but the 
innocence of the common Sikh 
has been grievously outraged 
by a consistent "law and order” 
approach towards the Punjab 
problem. Someone in Delhi 
must come and apologise atthe 
Akal Takht for the numerous 
insults heaped on the Sikh 
community. As things stand 
today, even the Indian 
Parliament that sits for 
prolonged late night sessions 
over the killing of a dozen 
innocents in Punjab, has not 
taken cognizance, or much less 


condemn, the massacre of 
nearly, 7,000 innocent Sikhs in 
just three days. 

The Akalis owe an apology to 
the nation and the nation owes 
an apology to the Sikhs. The 
exercise must be simultaneous 
or almost so. The sooner it is 
undertaken, the better it will be 
for the nation. It is no use 
harping on “the foreign hand" 
when the nation is suffering 
from a serious internal cancer. 

The frightened state ot fever 
in our minds must not blind us 
to the necessity of teklng 
drastic steps to heal tho 
emotional wounds caused by 
the Punjab evnts in many a 
heart belonging to various 
communities. At the same time, 
expecting immediate Improve- 
ments after the start of a 
political appoach to the Issue 
would be plain naive. When 
fever is high, a sudden and 
steep drop in temperature can 
often be fatal. Terrorism cannot 
be “wiped out”, as some people 
want us to believe. It can only be 
“phased out”. 

As a first step, the country 
must learn not to be unduly 
panicky about Khalistan 
slogans. They make good scary 
headlines but more often than 
not, they are a counterblast 
against perceived injustice and 
the failure of "the national 
framework" to remove it. 
Panicky administrative over- 
reactions like the April 30, 1986, 
commando operations in the 
Golden Temple are as much a 
part of the Punjab tragedy as 
anything else. After all, how 
many persons have been killed 
in police encounters for raising 
"Handu Rashtra" slogans? And 
is there any dearth of them in 
the country? In these matters, 
the nation has to display a 
statesman-like composure and 
cool self-confidence rather 
than nervousness. 



(Courtesy The Tribune) 
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Eyeless in Dark 
ness 


Devendra Issar 


M y dead body is lying in 
the mortuary. Like 
swollen gunny bags 
unloaded from a goods train, 
sealed and labelled, three or 
four other corpses are also 
lying about. 

When my dead body was 
brought to the morgue, the sun 
was slipping past two dusky 
hillocks. The clouds resting on 
the hillocks were set aflame by 
the crimson rays of fire. The 
flush, reflected from the 
horizon, began to dissolve like 
molten iron in theglasspanesof 
the closed window. Particles of 
gloom suspended in dust and 
fog prevented my recognizing 
the person who had brought me 
to the morgue. The shadow 
began to devour the light till 
light and shadow were one. 
Darkness came crawling in like 
a big black serpent. The ball of 
fire had sun in the cavern of 
darkness. The gloom crept 
closing in. The white shrouds of 
the corpses turned black. The 
morgue, the ancient banyan 
tree, the street lamp, the 
spacious building of the 
hospital, the nurses’ quarters 
across the street, grass, 
flowers, barbed-wires, cycle- 
stand, patientwards, the 
enclosure wall all lay 
submerged in the black pall of 
death. The patients were all 
confined to the wards. The 
visitors had all gone back home. 
The ambulance and the morgue 
vans, like destitute orphans, 
stood near the porch. 
Occasionally, some patient 
would groan in pain or some 
returning birdflutteritswingsin 
flight. Blowing of horns was 
forbidden, but some distant 
hootings could be heard in the 
stillness of night. 

There was sound of steps. 
Perhaps another corpse was 
being brought in. But the noise 
went past. And the dog kept on 
barking after it— endlessly. The 
leaves were falling off the trees. 
Dry rattling leaves. And the 
swift, strong wind whistled past 
the trees resounding like a shot. 
Suddenly all sounds were lost 
in silence. 

Each time the mysterious 
shaft of light coming in through 
the chink in the morguedoor 
disappeared, the gloom inside 
thickened. I am dead. Then why 
has this nameless fear been 
gnawing at my soul? The sight 
of inverted bats hanging by the 
banyan tree can give even a 
corpse the creeps. Whenever a 
bat swoops fumblingly from 
one of the walls of the morgue 
to the other, the terror of the 
black darkness within becomes 
more intense. 

I am dead. How did I die? Just 
a few moments back I was alive. 
I trust I am alive even now. My 
dead body shivers in the cold. 
And I can dimly, faintly 
remember some glimmer, some 
faint glimmer of something... 
don’t know what. 

I did not suffer from any 
disease. Nor was I stabbed or 
shot. Or afflicted with failure of 
heart or haemorrhage of brain. 
Neither did fire consume my 
body. Nor aches my heart. Then 
how aid I die? So suddenly! 
The dead body next to me, it 
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seemed, turned round. Now 
there is a cause, a logic, behind 
that death. In this, perhaps, lies 
the secret of human destiny. It 
all started with a light cough, 
which soon became persistent. 
Then came fever. His bo'dy 
became infirm. His face lost its 
colour, and his heart was filled 
with sadness. Now when he 
coughed he spat blood. And 
this made him panic. He might 
have died any day, any moment. 
He was being consumed from 
within, slowly, relentlessly. 
Well, he could have been struck 
by any disease. He had no 
choice of his ailment. Lying on 
his bed, next to mine, he 
confided to me one day how for 
years he had been fostering his 
illness. Bestowing on it 
helplessly, unknowingly, in- 
voluntarily — the same love and 
care that had gone into the 
creation of his poems. He 
realized that he had been 
nursing tubercular bacilli and 
his poems together when one 
day, while composing, he 
experienced a violent fit of 
coughing, an acute pain in the 
lungs— and a dark clot of blood 
appeared on the clean, white 
sheet of paper. The genesis of a 
poem: the wanderings of an 
unclean, accursed shade in the 
dark depths of the void. 

“Poetic inspiration and 
tuberculous germs, it seems, 
manifest together," he had 
remarked. 

I looked towards Ijim. How 
romantic as if tuberculosis 
were the source and origin of all 
poetry! 

Someone suddenly groaned 
in the next ward. And collapsed. 
He narrated to me a 
mythological tale: 

“Philoctetes was a mighty 
warrior. But he had a wound on 
his foot which produced 
intolerable stench. His 
comrades could not stand the 
festering wound and the 
stench. He had a bow by which 


the enemy could be destroyed. 
An arrow shot with this bow 
never missed its mark. But his 
wound was incurable. His 
companions abandoned him on 
a solitary island because of his 
wound and the stink that it 
emitted. But they needed his 
assistance in defeating the 
enemy, because he alone had 
the unconquerable weapon." 

“Is it then," I asked him, "that 
the worse the wound, the 
greater the artist? Or should 
one believe that the greater the 
genius, the deeper the wound?” 

He was silent for a while, then 
said, “You’re right; I suppose. 
It’s not really the wound that is 
in question but the one who is 
wounded — whether it is a 
common dull mortal or a great 
poet." 

He turned away his head 
coughing violently. A stream of 
blood gushed from his lungs. 
He surveyed the patients with 
halfshut eyes. The nurse had 
come late. He was gone before 
she arrived. 

She had just related to me her 
love story. 

The wind screamed through 
the pine trees drenched in 
moonlight. 

I was falling into a stupor. All 
that I can recall is the sight of a 
woman in white on a trolley 
moving past the door. 

She was neither a poet nor a 
heartpatient. Then why did she 
take her life? Some people say 
she is possessed. Whenevershe 
shuts the doors and windows of 
the room and draws the 
curtains, an unnamed feartakes 
hold of her. It is completely 
still— absolutely quiet. Yet she 
scuttles from one wall to 
another. 

“Where are you? Why don’t 
you come forward? Look, I’ll 
open all the doors. The 
windows. Draw all the curtajns. 
Please go out, for Go’ds sake," 
she would scream, drawing 


apart the curtains, throwing 
open the doors and windows. 
She would have a deep sigh and 
subside on the sofa like an 
epileptic. Again, when she had 
shut the doors and windows, 
drawn the curtains and the 
room was turned completely 
dark and slient, the same drama 
would begin a new and she 
would scream: “Oh God, I’ll go 
mad." 

And wasn’t she mad?— she 
who seems to hear in the still, 
dark from the flappings of a 
lorn, lost bird. Wherever she 
goes, the bird goes with her. 
She flees to evade it— from this 
wall to that, from a restaurant to 
a pleasure-jaunt. At hill resorts. 
On beaches. In the wilderness. 
In crowded bazaars. Alone. Or 
in a multitude.— Wherever she 
goes, wherever she is, the bird 
sits on her shoulder. And 
neither it takes fight nor dies. 

I had seen her while they were 
taking her to the casualty room. 
Lovely as a freshblown yellow 
blossom, a little lost, eyes full of 
wonder, sprawling hair, 
spellbinding, serious, subdued. 
And when she had swallowed a 
whole voil of sleeping pills, her 
soul, may be, had found some 
peace. Wonder what the world 
is coming to! Perhaps her sleep 
had vanished: the eternal sleep, 
the state of trance or trauma 
which admits of dreams but no 
reality. Perhaps it is these 
dreams which had taken her to 
the abyss of death. 

The apparition, her spirit, 
fluttered in the morgue like a 
restless, lost bird— from one 
wall to another. 

"See you this evening,” the 
doctor said. "At seven sharp. In 
the Parkview.” 

“O.K.,” said the nurse with a 
smile, and got bus/in 
administering the injection. 

“I don’t understand how 
people can be so scared of a 
hallucination? And how can 
they ruin their entire life in 
pursuit of an illusion?" the 
nurse was saving. “Poor soul! 
Smitten by love, I imagine,’ she 
giggled. 

I turned round. Is there no 
salvation for man outside love? 

"It is not really a question of 
love or suicide. It is a question 
of the illusion for which man is 


willing to suffer and die," the 
poet had said. 

“What is reality? And what is 
illusion? What is truth? And 
what is poetry? Who knows? 
How can I answer these 
questions, my poet? I have 
never written line of verse in my 
whole life. Nor have I ever loved. 

I am just a cammon, ordinary 
man. A non person.” My sub- 
conscious began throwing up 
memories of my childhood. 
Why? 

I was flying a kite. The kite 
was ascending higher and 
higher in the vast, open sky, as if 
it were not tied to anything but 
were mounting unimpeded on 
the wings of the winds 
themselves. Another kite now 
began approaching it. The two 
moved closer and were caught 
in a tangle. My kite string was 
giving out. Afraid that it might 
snap, I gave a jerk, and lo, it was 
the other kiet that was cut adrift. 

I jumped with joy. The snapped 
kite floated on the air a long 
while. We kept pursuing it to a 
long distance. The kite got 
stuck in the thorny branches of 
a tree. I instantly climbed up 
and, unmindful of the thorns, 
grabbed at the kite. My body 
was badly bruised, clothes all 
torn; but I bore it all in the 
elation of may triumph. As I 
came down the tree, an 
uglylooking boy stood glaring 
at me. 

“That kite is mine," he 
proclaimed. 

“But I’ve won it,” said 
sheepishly. 

"Give it to me. Right now. Or 
I’ll give you hot, you bastard," 
he swore at me. I looked at him 
with imploring eyes. But seeing 
his uplifted hand, I handed him 
the kite. I felt like a mouse 
scurried to his hole chased by a 
cat. 

And I gave up flying kites. 
Gave up all games— hockey, 
football, everything. Wasn’t, 
there a big boy everywhere? I 
would just drift off in some 
direction. Walk by the railtrack. 
Sit on the overbridge. Or run 
after colourful butterflies. For 
hours, I would run pursuing 
gorgeous, iridescent butterflies, 
forgetful of hunger or thirst, 
oblivious of the whole world. 
Or, on rainy days, I launched 
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my paperboats and watched 
them until they filled with water 
and capsized. Perhaps it was in 
one of these moments of' 
aimless wanderings that I 
realized: I am a poet. I left that 
town. I search of employment, 
or out of fear, I was able to know 
only on the day when that big 
boy zoomed past me in his car 
with his newlywed wife, leaving 
me enveloped in thick dust. His 
wife had been no flame of mine. 
But we had, surely, launched 
many a paperboat together in 
childhood. 

"Poet!” my heart said, “you 
compose lofty rhymes. Can’t 
you have that girl freed?" 

“Which girl” 

But he was dead, his 
discourse had ended. What is 
the duty of a poet? What is his 
faith? His commitment? My 
mind was shrouded with dark 
clouds of doubt. 

Why did I waver in my faith? 
My anger, my urge for violence, 
all got snuffed out that midnight 
in the prison when my eyes 
spied two hands stealing bread 
from beneath another's pillow. 

Outside the brakes 
- ^screeched and the carsuddenly 
came to a halt. A loud scream 
rent the air. The gloom was 
dazzled by the glare of the 
carlight. The white shrouds 
covering the corpses were lit up 
for an instant. The car started as 
suddenly as it came to halt and 
sped away. The loud scream 
reverberated a long time in the 
darkness inhabiting the room. 
Then many more screams 
joined in frqm all sides, echoing 
and reechoing. Far off, a life 
was coming to an end amidst 
sobs. She was first raped, then 
stripped bare in the freezing 
night, hung by a streetlamp, 
and shot. The electric lamp over 
her head had illuminated each 
would on her naked body. 

A scream like that I had heard 
again. The train creeps along in 
,the dead of the night. Suddenly 
* the silence is assaulted by a 
loud uproar of slogans. The 
train jerks to a halt. The crowd, 
carrying swords, axes, spears, 
pushes its way into the 
compartment. Bodies are 
hacked to pieces. Men, women, 
and children are steeped in 
blood. Someone throws a child 
up into the air like a ball and 
puts his spear underneath to 
have a catch. A piercing scream 
rends the night air, followed by 
an uproaring guffaw. 

Centuries have passed. Then 
why does he continue to hang 
along on the cross? 

It is past midnight. One can 
hear the tread of the footsteps 
outside. Repeated thuds of the 
jackboots on the cobbled floor 
of the verandah. A loud uproar, 
and smoke. A young man is 
dragged out of dungeon, 
smuggled into a van in the 
muffled darkness of the night, 
and taken to the outskirts of the 
town to be hacked to pieces and 
thrown into the violent stream. 
The sound of the jackboots 
lingered on the cobblestones a 
long while. 

I have a dread of dark places, 
my friend. How long have I been 
drifting in this darkness! 
Wherever I go, wherever it is 
dark— in the street, or round the 
corner, or on the stairs, I am 
confronted by them. 

Carrying the dead body of the 
naked woman fixed to the street 
lamp like a cross, he comes and 
stands before me. "Tell me, he 
demands, “who is responsible 
for her murder?” And there, 
suddenly from another 


direction, comes he riding a 
black horse and raising a 
satanic laughter, the dead child 
on his spearhead. They both are 
after me for centuries. I am 
eyeless in darkness. Oh God! 
But where is God? Is he dead? 
In this very morgue. 

Bang-Bang-Bang— Went the 
guns. The scurrying mass of 
unarmed men, women, 
children, was shut in from all 
sides and massacred in the 
gathering dusk. People, bullet 
marks on their breasts, moved 
about, gazing at the reflection 
of their faces in the sea of 
darkness. 

And then more people, and 
yet more people. A crowd of 
thousands was advancing on 
the avenue, spreading out like a 
typhoon, waving banners and 
raising slogans. A man carrying 
a torn flag advances towards 
the mob. The ground seems to 
slip beneath the confused 
march of innumerable 

footsteps. He is repeatedly 
pushed back by the advance of 
the crowd until he is caught in 
its whirl. “Move away,” the 
crowd screamed, “or you’ll be 
trampled to death.” But he kept 
moving ahead like a soul 

possessed. He was being 
crushed by the relentless 

advance of footsteps. He 

managed a number of times to 
lift himself up, but was trampled 
down everytime. His face was 
red with indignation and hate. 

Suddenly, a hand raised itself 
above the crowd. A dager 
flashed like lightening. And a 
scream smote the air. And then 
even this sound was drowned in 
the triumphant uproar of the 
rabble. 

This corpse which has 
emerged out of black, pale, 
blue, faces— is this corpse, then 
his? This crushed dead body, 
trampled upon, the spout of 
blood, and the ringing cry. He 
looked round with unseeing 
eyes. 

When a dagger flashes like 
lightening. Or a gun isfired with 
a bang. Or someone commits a 
murder. Or kills himself. Then 
why is this followed by a shock 
of silence? 

Isn’t wound possessed of a 
tongue? A wound has lips. Then 
why it is not free to speak? 

“Peace is written on the 
doorstep in lava," I had noted in 
my diary. 

Where are those hands? 
Those ruthless, murderous 
hands. But there was no one 
there. The multitude had gone 
ahead. They enemy was 
unknown. Nameless. Lost in the 
midst of anonymity. And he had 
not been able even to thank his 
enemy whom he regarded as 
his friend, for he had liberated 


him from the torture of a 
terrorstricken life. 

I am afraid I cannot identify 
those hands that killed him 
though I have definitely seen 
them. Those were the very 
hands of the big boy beating an 
innocent boy. The very hands 
that celebrated a massacre with 
their guns. The same that 
hacked a body to pieces and 
threw it into the stream. These 
hands were no different from 
the ones that wished to stifle the 
fugitive bird in that girl’s room. 
Or the ones that were seen 
stealing bread from beneath a 
comrade's pillow. 

But today I cannot recognise 
those hands. Perhaps, because 
I am dying. (Am I really dead?) 
Morning’s first ray stole into the 
room. Memories were getting 
fainter. How simple would it 
have been if I had known 
nothing about these corpses! 
The triangle of live: a woman, 
two men. Murder. Suicde. And 
consumption. But here was no 
triangle because I was also 
there in the morgue, the fourth 
person. Every time there is a 
sound of footsteps, it startles 
me. Perhaps someone has 
come to take my dead body 
away. 

People kept on coming till 
sunset. One by one, all the 
corpses were gone. It became 
pitch dark. The clock struck 
three. The silence was broken. 
But only momentarily. Whoever 
will come in such a desolate, 
chilly night?— and that, too, for 
a dead body! Perhaps someone 
has come for a corpse. I rise to 
open the door, and fall down. 
There was a sound of someone 
crawling in the room. The room 
was pitchdark. You couldn’t see 
a thing. Perhaps it was the eye 
of the newcomer that glittered. 
Does a serpent have eyes? It 
spread its reddish, forked 
tongue on the night, like a 
flame. But I was not a bit scared. 
The snake came close to me 
,and raised itself up, spreading 
its hood. 

The snake alone was alive. I 
lay alone, looking at the ceiling, 
not being able to count its 
beams for there weren't. any. 
And there was no open sky that 
I might count the stars. 

Outside, two men were 
talking. 

“What shall we do with this 
corpse? Nobody has come to 
claim it.” 

"Looks like a derelict to me,” 
the other said. 

I shut my eyes. On the door 
hung a rusted lock. The ship of 
death, its white sails unfurled, 
had been for centuries 
journeying on the black seasof 
Time. There is no destination. 
No salvation. 


SRI LANKANS IN EXILE: 
Tamils Displaced by 
Santhlapillai Guy De 
Fontglland, Published by Cerro 
Publications, Madras, 1986, pp. 
354, Price: Rs. 95/ 

T He STORY OF indepen- 
dence and political 
development of the South 
Asian island State of Sri Lanka 
can never be completed without 
the narration andanalysisofthe 
pitiable plight of Tamils there. 
The discriminatory attitude 
adopted by the Sri Lankan 
ruling elite, predominantly 
Sinhalese, towards the Tamils 
right since the independence of 
Sri Lanka (then Ceylon) in 
February 1948 has made many 
objective and neutral observers 
and commentators sit up and 
dive deep into the plight of the 
Tamils in the nascent State. 

The violence unleashed by 
the hoodlums of the Sinhalese 
segment of society, aided and 
abetted by the law-enforcing 
agencies of the State either 
overtly or covertly, converted a 
large segment of the Tamils Into 
refugees In India after July- 
August 1983. The number at the 
point of time crossed 1,40,000. 
Thanks to the situation created 
by the Indian Peace Keeping 
Force (IPKF) in the island, some 
of them have started returning 
to their home. Three batches of 
refugees have already left T amll 
Nadu for Sri Lanka. 

However, the exodus of the 
refugees was not a 
phenomenon surfacing only 
after July-August 1983, even if 
1983 was a watershed. For it 
was in 1983 that the use of 
violence to silence political 
dissidence and difference came 
to acquire ascendence in the 
body politic. In fact, Tamil 
refugees had started arriving in 
India, especially in Tamil Nadu 
right since 1958, even if the 
extent of the exddus was not 
that great. 

SRI LANKANS IN EXILE: 
Tamils Displaced is a 

significant and remarkable 
attempt to study the problems 
and situation of the Tamils as 
refugees , with a brief 
introduction to the causes 
underlying their present plight. 
The author, Santhiapillai Guy 
de Fontgalland, a Catholic 
Priest of the Diocese of 
Badulla-Sri Lanka, has served 
as the Director of the Uva 
Socio-Economic Community 
Development Centre (USCOD) 
at Badulla from 1974 upto the 
time of the Anti-Tamil pogrom 
of July 1983, Thereafter he had 
to leave the country abruptly 
completely against his wishes. 

Though the author himself 
has his origins amidst the 
island's indegenous Tamil 
community in the North, his 
work has been mainly amongst 
the plantation workers in the 
Uva Province and the Sinhalese 
peasants of the surrounding 
villages. 

The book under review is 
divided into three parts. The 
first part of the book traces the 
problems of the Tamils who 
have been displaced within 
their own country between 1958 
and August 1983. It also speaks 
about the situation of the Hill 
country Tamils and their 
relationship with the island’s 


indegenous Tamils, the 
problem of repatriation and its 
consequences. The attempt 
seems to be quite painstaking 
inasmuch as the author deals 
with the immigration under the 
colonial rule, the repatriation of 
the Tamils making them 
refugees, the impact of this 
phenomenon on the national 
economy and other identical 
problems. 

The second part of the book 
gives first hand information 
regarding the Tamil refugees 
spread throughout Tamil Nadu. 
While the author appreciates 
the assistance given to the 
Tamil refugees by the Indian 
government, he dewlls upon 
many shortcomings they are 
faced with and points out the 
main areas in which the 
refugees need further 
assistance. Needless to state 
that the author has studied the 
problem as extensively as 
possible and the absence of 
violence or reprisal by the Tamil 
Nadu government made his 
field study quite easy. It was 
under these circumstances that 
he could visit umpteen number 
of camps, meeting and 
interviewing as many refugees 
as possible. A very significant 
point that the author makes in. 
this chapter is as follows: 

Likewise it is essential that 
in the future the Central 
Government refrain from 
riding roughsod over the 
interests of Tamils of South 
India and include them in the 
decision making process 
with regard to any bilateral 
relations between India and 
Sri Lanka, since history has 
shown quite clearly that 
relations between the two 
countries are felt most by the 
Tamils of South India which 
is physically, ethnically and 
culturally the part of India 
closest to the island of Sri 
Lanka. 

The third part of the book 
speaks of the Tamil refugees in 
developed countries like West 
Germany, France, the 
Netherlands, Switzerland, Italy, 
Belgium, Great Britain, the 
Norddic countries and other 
countries such as Canada, the 
USA and Australia. This part of 
the book also brings to light the 
role of international organiza- 
tions regarding the refugees, 
and describes their situation 
and the specific problems that 
they face in these countries. 

The book is, by any standard, 
a remarkable attempt at 
understanding, analysing and 
assessing the problems that the 
Tamils of Sri Lanka face in 
various parts of the world, in 
general, and in India, in 
particular. It is a current history, 
and, perhaps, the first attempt 
in this direction. Even the price 
could not be said to be 
prohibitive and the publishers— 
The Ceylon Refugees and 
Repatriates Organisation 
(CERO), P.O. Box No. 5001, 
Besant Nagar Madras-600 
090— offer discount for bulk 
orders. 

Dr. Parmanand 
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The Draught and Response 


T he year 1987 will stand 
out as the year of the 
drought of the century. 
The devastating dry this time 
round has spread over two 
thirds of the country, engulfing 
21 states. Of these five states 
Andhra, Karnataka, Maha- 
rashtra, Madhya Pradesh and 
Rajastan are facing the third 
drought in a row and eight other 
states are facing their second 
consecutive drought this year. 
The Kharif crop is already badly 
affected-a shortfall of 30% in 
Rice, 50% in Bajra and 65% in 
Groundnut is feared and in all 
likehood the Rabi crop will also 
meet a similar fate. And an 
unprecedented rural economic 
crunch threatens to bring the 
wheels of economic growth toa 
screeching halt. 

The beleagured Rajiv 
government, however, sees in 
this drought an opportunity to 
make a populist turn and as a 
result it is trying to put up a 
pretense of showing serious 
attention. There is hectic 
activity at the top. A Cabinet 
Committee on drought has 
been formed headed by the 
Prime Minister. Special Task 
Forces have been set up. A 
crisis management committee 
meets daily to monitor drought 
relief measures. But all these 
have made little difference in 
the actual rural life. The 
distressed farmer contemplat- 
ing sale of his cattle and other 
properties. The exodus of 
agricultural labourers to far off 
cities to escape unemployment, 
scarcity and famine — Women 
and children trekking long 
distances, often a few Kms., 
through parched lands to fetch 
a few pots of drinking 
water.. Malnutrition,, hunger, 
disease and ultimately silent 
starvation deaths. ..The scene is 
the same. But given the 
intensity of the drought this 
year one has only to imagine an 
extreme scenario of this. 

And the government’s 
response to this colossal 
calamity smacks of its 
characteristic short term crisis 
management approach. Of 
course, thanks to the persistent 
pressures put up by scientists 
and environmentalist the 
government did undertake 
certain long-term measures like 
afforestettion through social- 
forestry, wasteland develop- 
ment etc. But as often happens 
with our bureaucracy these 
measures were taken up in such 
a way as to defeat the purpose. 
For instance indiscriminate 
destruction of natural forests is 
still being permitted in many 
places under the pretext that 
they would be replaced by 
plantation 

especially of exotics, which are 
no match to the natural forests 
in increasing rainfall. Behind 
this farce one can always detect 
powerful lobbies of paper, tea 
and wattle-extract industries 
operating. Likewise some 
states went in for social- 
forestry schemes ostensibly to 
cater to the fuel requirements of 
rural people. But in Tamil Nadu 
the entire social-foresty 
scheme was laid at the doorstep 
of the Seshasayee paper 
industries, for a paltry sum. 


Similarly one day the 
government announces ambi- 
tious projects to increase green 
cover by planting trees on 
wastelands and sets up a 
Wasteland Development Board. 
The next day comes the 
announcement that industry 
would be asked to take up 
wasteland development so that 
it could partly meet its own raw 
material needs. The obvious 


danger in this is that the 
industry might take up the best 
of lands under the guise of 
wasteland development and 
raise only exotics which again 
does not serve the purpose at 
all. 

Our bureaucracy is a 
gargantuan monster whose one 
eye can’t see what the other 
can. Even as a systematic study 
of the Nilgiris bio-sphere with 
the aid of satellite is being 
commissioned one hears of 
fantastic proposals like silent 
valley project and for scraping 
the crest of Western Ghats. 


W hen the Supreme Court 
finally dismissed a 
special leave petition 
filed by the Bodh-Gaya 
Mahanth in August there was 
jubiliation all around. For it 
made way for the Government 
to acquire about 4,000 acres of 
Surplus cultivable land, 
bringing the total to 791 1 acress 
of surplus land acquired from 
the Mahanth ever since 
Zamindari was supposely 
abolished over thirty-five years 
ago. 

But behind this is a long story 
of intrigues, official apathy and 
bunglings and saga of a long 
drawn out struggle by poor 
peasants and labourers against 
a feudal-lord of the mediavel 
yore who should have perished 
long ago. 

For a clear understanding of 
the case involving one of the 
largest ‘Zamindars’ in the 
country, the Bodh-Gaya Math, 
let us look into the history of the 
Math, how it came to acquire its 
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zones in the country to a super 
computer which will collect 
information from the 'Agromet 
satellite’ and identify the 
optimum cropping pattern in 
different zones. On the other 
hand it turns a blind eye to the 
most irrational cropping 
pattern that obtains in certain 
On the one hand the 
states. A case in point is 
Maharashtra, where the 


government talks of linking all 
the 127 agro-meteorology 
powerful sugar lobby in 
western Maharashtra has 
cornered the lion's share of the 
state’s irrigation potential for its 
water-intensive sugarcane 
crop, whereas large tracts in the 
backward regions of the state 
are deprived of water and face 
perennial drought conditions, 
where the farmers are unable to 
raise even a single crop of 
foodgrains a year. 

Despite the availability of an 
early warning system in the 
case of monsoon failure this 


estate and how it managed its 
vast empire. 

The Origin 

T he origin of the Bodh- 
Gaya math dates back to 
1590 AD when sanyasin 
Gosai Ghamandi Nath, a 
disciple of Sankaracharya, 
founded a small Math of serve 
as a centre for meditation by the 
disciples of Sankaracharya who 
were on pilgrimage to Bodh- 
Gaya. The Moghul rulers, . in 
keeping with their reputation 
for religious tolerance and 
secularism, also patronised the 
Math and rewarded the 
Mahanth with many villages as 
gifts. Later when the British 
replaced the Moghuls, they 
continued to extend the same 
liberal patronage to the Math. In 
return for which the mahanths 
always remained loyal to the 
British and during the first war 
of Indian independence in 1857, 
the Mahanth and his disciples 
sided with the British, for which 


because the agricultural 
departments in several states 
are not quite upto the task of 
helping farmers adopt proper 
crop strategies by providing 
them with timely information, 
seeds and other inputs. 
Moreover the government does 
not come out win the much 
needed support price as an 
incentive to the farmer to go in 
for an otherwise suitable 
cropping option. 

Our priorities are distorted in 
the sphere of water 
management also. While 
massive irrigation projects are 
offered as showpieces for 


does not effectively get 
translated everywhere into 

suitable changes in cropping 
pattern to adjust to the possible 
drought and decline in rainfall 
irrigation development innume- 
rable minor and traditional 
irrigation systems lie untapped 
or neglected. During drought 
our Public Works Departments 
sanction additional deep 

borewells or deepen the 

existing ones simply under the 
illusion that the deeper one digs 
the more water will one get, 
which is not the case. What is 
lacking is a sound water 
management programme at 


the eleventh Mahanth, Gossai 
Hemnarayan Giri was awarded 
the "certificate of Honour” in 
1873-74 by Queen Victoria to 
mark the occasion of India’s 
accession to the British crown. 
And with such patronage and 
support from the British 
Government, over a period of 
years the estate of the Math 
grew larger and larger and by 
the end of nineteenth century, 
the Bodh Gaya Mahanth came 
to be identified as the biggest 
‘Zamindar’ in Gaya district. 

Vested Interests 

T a time went by, the ‘math’ 
went farther and farther 
away from the religious 
ideals with which it was 
founded and the entire estate 
came to be used only for the 
personal benefit of the 
mahanths and their families. 
Even as early as 1932, the net 
annual income of the ‘Math’ was 
estimated at Rs. 1,00,000, when 
a T rust was formed to look after 


local levels. 

Another salient feature of our 
drought relief measures is the 
food-for-work and other so 
called anti-poverty pro- 
grammes. This year an 
estimated 20 million people are 
expected to depend upon these 
programmes. Even if one 
assumes that the entire amount 
of 1000 crores will be spent on 
providing employment under 
these schemes, not more than 
30-40 days of work can be 
provided per head and with this 
‘relief the people are to survive 
for the next eight months. 

The politics of drought relief 
between various state 

governments and the union 
government further affects the 
efficacy of the relief operation. 
Most of the opposition ruled 
states indulge in empty 
rhetorics about centre-state 
relations without themselves 
taking up any imaginative 
programmes in their own 
states, especially when 

effective tackiling of drought 
depends very much on sound 
regional strategies. 

The question over drought as 
to whether it is a natural 
calamity or a man-made and 
managable disaster has almost 
become a worn-out cliche in 
print. But in people’s minds the 
tendency to took at drought 
exclusively as nature's wrath 
still remains, which acts as a 
great stumbling block in 
making the government fully 
accountable in tackling 
drought. 

At present the demands 
relating to drought are mostly 
centred on extension of 
antipoverty programmes only. 
Apart from this, the 
organisations of farmers and 
peasants and other democratic 
political parties and organisa- 
tions should concentrate more 
on demands for meaningful 
afforestation programmes 
subsidies for inputs and 
support price for farmers, 
extension of crop insurance 
and adequate credit to continue 
farming after one crop failure, 
effective water management 
and access to dry land farming 
technologies and crop varieties 
etc. • 


the ever-expanding wealth of 
the ‘Math’. Even after the Trust 
was formed, many more 
villages came to be donated to 
the ‘Math’ by the Mahant’s 
disciples. To manage this vast 
estate scattered over a 
thousand villages spread out in 
about a dozen districts of Bihar, 
the mahanth established 
‘Kucheries’ in different areas. In 
Gaya district alone, the district 
administration indentified 53 
such ‘kucheries’ in 1980. Each 
'kucheri' is looked after by 
employees of the ‘Math’ 
appointed exclusively for the 
purpose of management of the 
estate falling in the jurisdiction 
of respective ‘kucheries’. As the 
representative of the ‘Math’ 
each 'kucheri' has a sanyasin as 
the incharge and he is called 
‘Murhia’. Besides him, the 
'Math' also appoints Gomosta, 
Barahil, Diwans, etc., All these 
employees are paid largely in 
kind to meet their maintenance 
requirements, plus a cash 
allowance of Rs. 1 2 to 25/- every 
month. < 

With the enactment . of 
Zamindari abolition laws in 

Continued on page 14 
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Guru Nanakon 
of Man-1 1 

Ishar Singh 


The force of ‘Haumain’ in man 
makes him truthful, good, 
happy, pure, wise etc., which 
are attributes in line with those 
of God Himself and man gets 
nearer to God. The same force 
of 'haumain' makes man false, 
evil, sad, defiled, unwise etc., 
which are qualities against the 
current of God’s will and man 
gets away from Him. 

God Himself has all excellent 
attributes and is all goodness 
pure and perfect. 

“He Himself is excellent and 
whatever He does is all 
excellent." (Nanak V) 

The ‘Haumain’ of man by 
functioning for evil does so by 
ignoring the presence of God 
and His Will. In this sense the 
‘Haumain’ becomes a cry 'I am’ 
■^nd ‘I do’ as independent of the 
ole authority of God. It 
becomes a challenge to the 
Supereme all consuming 
current of God’s Will that is 
flowing in this vast universe. 
The universe and all objects of 
God's creation therein, the 
rivers that flow, the winds that 
blow, the majestic mountains 
covered with snow, the tall 
forest trees and green ry, the 
earth, the heavenly bodies all 
give a message of God and 
seem to speak in silent voices 
that God is the Creator. 

“The One God Is Inside man 
and In the unlimited Outside; 
He pervades every heart; He 
Is on the earth, heavens and 
regions below; Of all the 
worlds He Is the perfect 
sustainer; He Is in forests, in 
every blade of vegetation, 
and in the mountains; All that 
Is happening Is within the 
purview of His Will; He is In 
wind, water and fire; He is on 
all the four sides and all the 
ten directions; No place Is 
without Him; By the grace of 
such a Lord says Nanak, 
happiness comes.” (Nanak 
V) 

Even the entire familyofmute 
animals who cry when they feel 
thirsty and hungry and satisfy 
their needs in the perfect order 
of God's nature never seem to 
assert ‘I do’. It is the lone voice 
of man in the vast universe 
which asserts ‘I do', as a 
challenge to God’s authority. 
The ‘Haumain’ in this sense is a 
curse and assumes the name of 
‘Ahankara’ or ego and is also 
termed sometimes as ’Dvait’ or 
‘Dubda’ meaning sense of an 
authority second to God. 

Source of Evil 

T his ’Haumain’ of man is 
the source of evil and not 
God, who is always good. 
The ‘Haumain’ asserting itself 
as independent of God is the 
cause of evil. Leaning on a side 
in the realm of thought, away 
from the presence of God the 
‘Haumain’ carries man away 
from all light and virtue and 
thrusts him in the abyss of 
darkness and evil. But 
'Haumain', as man’s sense of I, 
his free will, is quite flexible by 
its very nature, by the nature 
given to it by God’s law. It has 
always the opportunity to lean 
on the opposite side towards 


God, to feel his presence and to 
realize His Will. As a result the 
darkness of evil thins away and 
light of goodness dawns. What 
was a curse and disease 
transforms itself into a blessing 
and remedy. 

’Haumain’ is the very 
personality of a human 
being; 

'Haumain' performs all 
actions; 

‘By performing evil deeds 
‘Haumain’ becomes in 
bondage; 

And falls in cycle of births 
and deaths; 

Wherefrom ’Haumain’ comes 
and how can it go; 

It originates by God’s Will 
(Hukam); 

And its presence in human 
beings; 

Becomes the cause of their 
actions; 

‘Haumain’ becomes a 
serious malady; 

But its remedy also lies in 
itself; 

By God’s grace man seeks 
guidance and acts on Guru's 
word; 

Nanak says, hear ye all, this 
is the way to eliminate the 
suffering caused by 
’Haumain.’ (Nanak II) 

The ‘Haumain’ as ‘Ahnkara’ or 
'Dubda' is disease and the 
‘Haumain’ in tune with Gods’s 
Will constitutes the remedy. 
Truth, purity and goodness are 
God’s qualities and ’Haumain’ 
assuming’ such qualities falls 
within the ambit of God’s Will. 
The more and more ‘Haumain’ 
proceeds in this direction, the 
more and more it gets attuned 
to God’s Will. By persistent 
subordination of ‘Haumain’ to 
God’s Will, ultimately a time 
comes when’Haumain'Ioses its 
identity and merges in God's 
Will. This constitutes a definite 
stage in man’s spiritual march 
but he continues to perform all 
good actions. Except saying the 
words ‘I am’ and ‘I do’ in a 
routine way in day to day life he 
never realy asserts his 
‘Haumain’ in this manner and 
says instead ‘It is thou' and 
Thou hast done O Lord'. He 
feels the presence of God 
everywhere and moves along 
the great current of God’s Will. 
This is the stage of ‘Brahm 
Gyani’ that is one who realises 
God as everything and 
everywhere. This exalted stage 
of ‘Brahm Gyani’ is elaborately 
unfolded in the well known 
composition ‘Sukhmani’ 

contained in Guru Granth 
Sahib. 

“Brahm Gyani shuns the 
idea ‘I do’.” Nanak V) 

"In mind the True God; 

On lips the True God; 

He sees nothing except the 
True God; 

Says Nanak such are the 
attributes of Brahm Gyani". 
(Nanak V) 

When God’s Name takes its 
seat on the pedastal of human 
mind the 'Haumain' takes wings 
and vanishes therefrom. 

"Haumain and God's Name 
are opposing forces; 

The two do not exist 
simultaneously in the same 
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place.” (Nanak III) 

“Says Nanak when man 
realises God's Will; No more 
does he assert h is Haumain.” 
(Nanak I) 

This stage is blessed one but its 
achievement is not as easy as 
the description thereof. Many 
difficulties and hurdles lie in 
man's path. He certainly needs 
some assistance in the course 
of his struggle and assistance is 
available to him in abundance. 
God's grace and Guru's word 
are the two sources of 
assistance. God is not visible 
and sits behind a veil but God’s 
Name is available to man. The 
Name is a handy instrument. It 
is a link between man and God. 
The Name has the quality to 
reduce ‘Haumain’ of man and 
bring in its place the attributes 
of God whom the ‘Name’ 
represents. Gradually but 
surely man rises by the ladder 
of ‘Name’. The absorption in 
’Name’ is, of course, not to be, 
as has already been indicated; a 
mere mehanical process but a 
process full of sincerity, love 
and devotion. As man's 
‘Haumain’ gets lesserand lesser 
God’s attributes such as truth, 
absence of fear and hate, sense 
of indestructibility, mercy and 
benevolence enter in him more 
and more. Guru Nanak did not 
leave these principles as mere 
theoretical statements. He put 
into action all his theories 
during the course of about two 
hundred and forty years 
assuming ten lives for the 
purpose. Numerous events in 
the lives of the Gurus form 
shining examples to guide man. 
The fifth Nanak, Guru Arjan is. 
by the orders of the Mughal 
emperor Jehangir, made to sit 
in a vessel of boiling water, and 
on red hot iron sheet and 
burning sand is poured on him. 
The skin of his body burns, 
blisters and boils appear all 
over, his flesh gets roasted but 
with his mind calm and peaceful 
he utters the words. 

"Sweet is thy Will O’Lord 
Nanak craves the boon of thy 
Name only". (Nanak V) 

He embraced death 
cheerfully and went on reciting 
hymns and Japji till his last 
breath. He saw none as his 
enemy and ascribed his 
unprecedented ordeal to God’s 
Will. He exhibited no fearfof his 
life and no hate for anybody. 

The tenth Nanak, Guru 
Gobind Singh -sacrifices, in the 
cause of Dharma, his father, all 
of his four sons, his hearth and 
home, covers on foot many 
miles of thick thorny jungle of 
Machhiwara and lies down at 
night on bed of dry grass. But 
with a calm and peaceful mind 
he says: 

“The bed of dry grass is Thy 
Will O'Lord; 

It is a boon to me: I care not 
the least for palace life when 
thou art with me”. 

(Nanak X) 

The sublime lives of the 
Gurus revel complete attument 
of their own wills with the Will of 
God. But more than everything 
the Guru's word, the ‘Gurbani’ 
forms a great source of 
assistance to man to overcome 
the force of ‘Haumain’. Guru 
Granth Sahib is not a book of 


tales and narratives. It is an 
ocean of hymns full to the brim 
with love, devotion and praise 
of God. It is the hearts’ cry of 
those who were full of God’s 
realisation and In whom not an 
iota of ‘Haumain’ remained. 
They describe God as 
everything. Every phase of life, 
every action Is ascribed to God 
and hymns In this trend abound 
In Guru Granth Sahib. 

A superficial and exclusive 
reading of such hymns does 
give an impression of 
contradiction, an impression 
that there is no scope of any 
other will before the all 
consuming current of God's 
Will. In reality there is no 
contradicton. The question of 
of any contradiction could have 
arisen if Guru Granth Sahib had 
been treated as a book of 
philosophy alone. Philosophy 
lies imbedded in it and can be 
extracted not from exclusive 
parts separately considered but 
from the deeper study of the 
whole. However, Guru Granth 
Sahib is essentially a song 
celestial, a divine lyric arising 
out of pure hearts which 
contain no ‘Haumain’ of their 
own. No wonder, therefore, if 
from their spiritual heights the 
Gurus utter hymns ascribing 
everything to God’s Will. Such 
hymns are perfectly true in their 
own scope but they do not 
override the scope of other 
hymns where nature of man is 
described. The former do not 
refute the truth of the latter 
which so clearly bring out the 
phenomenon of ‘Haumain’ 
working in man. The overall Will 
of God is a reality and perfect 
truth and ‘Haumain’ of man is a 
reality and perfect truth so far 
as it existance at a certain stage 
of his life is concerned. Where 
the higher spiritual plane is 
profusely described in Guru 
Granth Sahib the lower one 
where man’s ‘Haumain’ is able 
to choose between two path of 
good and evil is not denied. 
"One supreme Will prevails 
in the universe; 

The source of every thing is 
one God; 

Ye man, know that thou hast 
two paths before you, but 
One Lord above; 

Through Guru’s word 

understand His Will” 

(Nanak I) 1 

The Mission 

I n fact Guru Nanak's mis- 
sion is to lift man from 
the lower stage of ‘Haumain’ 
to the higher one where only 
God's Will prevails. And there is 
a technique for such upliftment, 
though known fully to Guru 
himself and not to man. In Guru 
Granth Sahib, there is a mightly 
urge, a tremendous effort to 
raise man from a lower to a 
higher stage. To mediate on 
God’s Name, to say 'It is thou’ ‘It 
is thou’ is itself a means to 
overcome the force of 
‘Haumain’. So many saints and 
'Bhagats have actually risen 
from the lower to the higher 
stage by this means. The 
experience of such Bhagats is 
recorded in the form of their 
‘Bani’ in Guru Granth Sahib, no 
matter whether they were 
Hindus, Muhammadans or 
belonging to any other religion, 
no matter whether they were 
high caste Brahmans or low 
caste sudras. No distinction of 
religion, sect or caste mattersat 
all when man rises to the higher 
stage where he merges 
completely his ‘Haumain’ in 


God’s Will. A considerable 
number of hymns of Bhagat 
Kabir, who was a Muhammadan 
by birth, is contained in Guru 
Granth Sahib and he describes 
his experience in this respect: 
“Says Kabir by saying ‘it is 
thou’ ‘it is thou’ 

Realisation of Thee has 
come in me; 

No more remains in me my 
‘Haumain’; 

When this l-ness which 
separates is eliminated; 
O’Lord I see none but Thee 
wherever I see.” (Kabir)i 
The tenth Nanak, Guru 
Gobind Singh while dictating 
once his own hymns toa scribe, 
pluged his mind in such a 
trance that he went on saying 
‘T uhi' tuhi meaning 'it is thou’ it is 
thou' so that sixteen pages were 
filled up with one word ‘Thou’. 
One coming out of the trance he 
allowed the scribe to retain the 
words ‘Tuhi’ ‘Tuhi’ only sixteen 
times as is now recorded in his 
composition called ‘Akal Ustat’. 
Guru Granth Sahib’s ’Bani’ with 
abundance of melody ‘it is 
thou’, ‘it is thou’ and God’s 
praises thus constitutes a great 
assistance and guide to man in 
his struggle to overcome his 
‘Haumain’ and reach that 
blessed stage of ‘Brahm Gyani’. 

Omnipresent 

T he Indian philosophies 
before the advent of Guru 
Nanak also held that God 
is present every where inside 
and outside man but described 
the presence of ‘Maya’ as a 
force which obscured the vision 
and realisation of God. ‘Maya’ is 
stated as an ‘upadhi’ or adjunct 
of the nature of ignorance 
‘avidya’ when applied to man. 
‘Maya’ is thus a negative term 
with a somewhat mystic 
implication not easily 
perceptible. In the philosophy 
of Guru Nanak, as we have 
seen, the force which obscures 
the vision and realisation of 
God is termed ‘Haumain’ which . 
is a positive term and is easily 
The theory of 
‘Maya’ or ‘avidya’ is replaced by 
the theory of ‘Haumain’ so faras 
the nature of man is concerned 
though the term ‘Maya’ is also 
used with the meaning of 
‘Qudrat’, Nature; Parkirti or 
riches contained therein. 

"What is ‘Maya’? What 
functions does it perform? 
Haumain’ of man performs 
actions; 

And binds him in joys and 
sorrows”. (Nanak III) 

Who does not understand the 
sense of T in man. Who does 
not understand that the belief of 
‘I am’, ‘I do this’, ‘I do that’ in 
man is getting better of his 
other sense of God’s presence 
in him. Infactthe'Haumain’asa 
disease, as a curse, is so 
common that it. is ruling the 
minds of major part of humanity 
and dominating the activities of 
mankind in the present day 
world. It is there in abundance 
in individuals, in groups, in 
assemblies, in parties, in 
nations and international 
organisations. Because of this 
there is conflict, trouble, 
tension, fear and evil 
everywhere. The force of 
‘Haumain’ is working as a self 
evident reality. It is essentially 
an intelligible phenomenon, a 
real or ’Partyaksh’ experience. 
This is the initial stage, the first 
constituent step in Guru 
Nanak’s philosophy regarding 
nature of man. • 
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Differenet 
Join in 

“Make a joyful noise into the 
lord,” was the theme for eighth 
annual Interfaith Concert on 
Nov. 17, at the Washington 
Hebrew Congregation. 

When Egyptian born Shaikh 
Fathy Mady of the Islamic 
Centre sounded the Muslim call 
to prayer. It signaled the start of 
Washington area’s most diverse 
Interfaith concert ever. 

The 400 choir members of the 
Islamic, Jewish, Mormon, 
Roman Catholic, Ukrainian 
Catholic, and orthodox, Sikh, 
and Protestant faith communi- 
ties sang music of the faith 
traditions in this Unique music 
and worship even which was 
attended by more than 2000 
people. A combined choir of 
250 voices, symbolizing unity in 
diversity joined for the opening 
and closing slections under the 
leadership of Dr. J. Weldon 
Norris, director of the Howard 
University choir. 

Elaine Parness, director of 
the children’s choir of the 
Charles E. Smith Jewish Day 
School, led 130 children from 
grades 16, in singing for 
Chanukah songs in Hebrew. 

The 25 hanbell ringers in the 
combined Protestant Hand bell 
Choir were outstanding. An 
impresive 110 voice Mormon 
Choir of Washington was 
particularly moving as choir 
members used sign language to 
accompany the words of the 
song. The Ukrainian Choral 
Ensemble, consisting of ten 
female vocalists in colorful 
native dress, presented 
Ukrainian Liturgical music. The 
Ave Maria was sung by the 
Choir of Saint Peter’s Roman 
Catholic Church Sacred music, 
including Handel’s “Praise the 
Lord”, was song by the John 
Presbyterian Church choir. 

The Chancel choir of the 
Ebenezer African Methodist 
Episcopal Church captivated the 
audience as everyone in the 
sanctuary clapped hands in 
accompaniment to a gospel 
song. It was unique to see and 
hear the choirs of diverse faith 
groups, many in colorful dress 
participated in the finale, a 
black spitual. 

One of the unusual sound of 
the evening was Sikh Kirtani 
Jatha, 23 singers and three 
instrumentalists singing the 


“The monopolistic capitalism 
has squeezed the peasantry of 
India to an extent that the 
Centre-State relationship in our 
country has taken a shape for 
the worst. The Centre is playing 
a role of imperialistic State by 
exploiting the States, treating 
them as its colonies. Having 
experienced an agrarian 
revolution. Panjab has suffered 
the most. Sikhs, being the most 
dominant community among 
the Panjab peasantry, have felt 
the economic pinch and have a 
genuine grouse agaisnt the 
Centre", said Dr. Gurbhagat 
Singh of Punjabi university, 
Patiala, while presenting a 
paper in the Seminar organised 
by Kendri Panjabi Lekhak 
Sabha at Barnala on 29.11.87. 

He said the Cultural 


Religions 

Song 

Universality of human kind, 
"remarked the Washington 
Post. 

The Sikh Kirtani Jatha 
composed of 23 singers 
organised by the Guru Gobind 
Singh Foundation, was the only 
Eastern religious groups which 
participated in the concert. 

Rajwant Singh, director of the 
Kirtani Jatha said, "Although 
majority of the hymns in Guru 
Granth Sahib give the message 
of equality and brotherhood of 
humankind, the verse sung by 
our group in ‘Raga Manjh’ 
composed by Guru Arjun was 
the mostsuitableforthisevent." 
The Verse said, "O Lord, the 
provider of all ... All hope upon 
your grace, in all hearts flow 
your mercy; All are partners in 
your grace; You are alien to no 
one." 

Dr Surjit Kaur, secretary of 
GGSF said it was the first time 
the group had sung for an 
Interfaith Celebration.” We 
really felt great about it," she 
said, “It was beneficial to be 
part of a larger group consisting 
of different faiths and we hope it 
will bring us together and help 
us understand one another. 

The concert is sponsored by 
the Interfaith Conference of 
Washington. An organisation of 
28 religious groups aims to 
open dialogue among various 
faiths and grapple with a host of 
social issues, from the 
sanctuary Movement to AIDS. 

"It provides a wonderful 
opportunity to experience our 
diversity as people of faith and 
our unity in worshipping the 
one God,” said the Rev. Clark 
Lobenstine, executive director 
of Interfaith Conference. 

After travels in the United 
States, Europe and the Middle 
East, where he saw other 
interfaith conferences, Mr 
Lobenst said such a 
cooperative music celebra- 
tion. "Its the best developed 
interfaith concert in the World,” 
he said. 

Rev. John V. O’connor, 
president of the Interfaith 
Conference, summed up the 
evening sying “We came to 
worship in song— our eyes 
opened to beauty Our ears 
opened to new sounds, and our 
hearts opened to inspiring 
spirit.” • 


traditions of the Sikhs have 
made them take up arms 
agaisnt injustice being done by 
the Centre. 

Dr. S.S. Dosanj said the 
problem of Panjab has been 
given a deliberate communal 
colouring by the Congress(l) 
and the Akalis representing the 
Sikhs community. The Central 
Government has succeeded in 
dividing Panjabis and isolating 
the Sikhs for the main-stream 
for getting politicl dividend. The 
problem, basicallyan economic 
issue of the panjabi community 
has become a serious issue of 
the Sikh community. He said 
the intelligentsia must come 
forward to demand the 
restoration of civil liberties and 
human rights being denied to 
the Sikhs. The demand for the 


release of Jodhpur detenus and 
for prosecution of all those who 
indulged in the killings of the 
Sikhs in November 1984 is in no 
way only a Sikh demand. The 
enlightened citizens must raise 
their voice against black laws 
curbing civil liberties as also 
against fake police encounters 
denying the citizens a right to 
life as in no democratic set-up 
such atrocities can be tolerated. 

Prof. S.S. Narula said that any 
attempt to put the pluralistic 
Indian society in a strait jacket 
of nondemocratic governance, 
will only dismember the limbs 
and simply pillory the nation at 
home and abroad He put in a 
strong plea to understand the 
problem from a national 
perspective and try to solve it in 
terms of democratic norms and 
on non-communal lines. 

Principal Sant Singh Sekhon, 
in his presidential address, 
stressed the need for the 
Panjabi unity to give a 
determined fight to the fascist 
regime. 

Mr. Sekhon said the federal 
structure of the country with 
maximum autonomy to the 
States is the only remedy which 
the Centre must concede. 

In a resolution the writers 
demanded immediate release 
of all the arrested persons to 


The University Grants 
Commission has approved a 
Major Research Project, 
pertaining to a critical and 
comprehensive study of 
Sikhism, of Dr. Harnam Singh 
Shan and has agreed to provide 
financial assistance for the 
same. 


1950, there was a serious threat 
of all erstwhile Zamindars 
losing their land. The Bodh- 
Gaya Mahanth was one such 
Zamindar. Satanand Giri, the 
then mahanth was no ordinary 
man for he knew how to make 
an ass of the law. Giri came 
forward with theclaim that most 
of the land then held under the 
Trust was ‘actually’ owned 
privately by him. The 
Government first repudiated 
this claim which made the 
mahanth take the matter to the 
courts. In 1957, when the case 
was waiting hearings in the 
Supreme Court, in a surprising 
move, the Bihar State Religious 
Board and the Government of 
Bihar entered into a 
compromise with the Mahant. 
As a result of this compromise, 
done at the Mahant’s bidding, 
the properties of the T rust came 
to be legally treated as two 
separate estates-one as the 
Trust estate, and the rest as 
personally belonging to the 
mahanth; And with this deceit,, 
the mahanth had his way 
around theZamindari Abolition 
Act, thanks to a willing 
government which was out to 
make a mockery of its own 
legislations. 

Next came the Land ceiling 
Act in 1962. As had happend to 
its precursor, the Zamindari, 
abolition laws, this timealso the 
wily mahantha played his own 
game. A spate of transfers and 
sales— all fictitious— mostly in 


create a congenial atmosphere 
for finding out an agreed upon 
solution to the Panjab problem. 

In another resolution the 
writers demanded immediate 
prosecution under the law of 
the land of all those who have 
been indicated for the Sikh 
carnage of November 1984. 

The writers also demanded 
withdrawal of all black laws 
curxbing civil liberties in the 
State and immediate stoppage 
of fake encounters. They also 
demanded a judicial inquiry 
into all the innocent killings in 
the State. The writers 
apreciated the initiative taken 
by the Indian Minorties and 
Dalit Front in appointing Prof. 
Rajni Kothari Enquiry 
Commission to investigate the 
fake police encounters. An 
appeal was issued to all the 
enligh-tened citizens to send in 
detailed reports of fake 
encounters to Dr. S.S. Dosanj, 
PAU, Ludhiana who is to place 
these before the Kothari 
Commission. 

The Seminar was attended by 
about 200 Panjabi writers. 
Barnala Lekhak Sbha released 
two publications relating to the 
Panjab Problem on this 
occasion by presenting a copy 
of each to DR. S.S. Dosanj and 
Prof. S.S. Narula. • 


Dr. Shan who retired in 1984 
from Panjab University 
Chandigarh, as Professor & 
Chairman of the Department of 
Guru Nanak Sikh Studies, has 
already a large number of 
highly meritorius research 
works to his credit. He has 
undertaken to accomplish this 


Continued (row page 12 

the name of the disciples of the 
‘math’ followed. At least 680 
such transfers could be later — 
much later in the year 1979-80— 
identified by the district 
administration, and allot these 
transferes/sales took place 
during the period 1960-68. Even 
after all these forged transfers 
and sales affected in 
connivance with the local 
revenue officials, the mahanth 
still held at least 1712 acres of 
land in his personal name 
alone. As the committee 
enquiring into the math’s estate 

in 1980 was to note later: “ it 

is observed that although a total 
of 1712.26 acres of land is still 
held by the mahanth in his own 
name, no action under the land 
ceiling act to acquire the 
surplus land has been initiated 
by the Administration”. In 
addition to this, the mahantha, 
transferred another 2096.79 
acres of land in the name of 17 
deities through a Deed of 
Arrangement in the year 1972. 
Ironically, earlier the mahanth 
had formed 17 different Trusts 


stupendous task without any 
remuneration for himself. 

The proposed project is 
intended to be carried out on 
inter-disciplinary basis, on lines 
adopted earlier by learned 
authors of similar reference- 
and-research works dealing 
with other religions, such as 
Hinduism, Budhism, Christianity 
and Islam. 

It will be based on an indepth 
study of the primary and 
secondary source-material, 
lying scattered in India and 
abroad, most of which has 
already been surveyed by Prof. 
Shan during his several 
research tours in and outside 
India. An attempt will be made 
to cover the entire field of 
Sikhism, including its history, 
philosophy, literature, traditions 
and institutions etc., embodied 
in a systematic, documented, 
concise and compact form. 
Thus the compendium when 
completed will provide a store- 
house of information on all 
aspects of Sikh Religion in a 
single handy volume and shall 
meet thereby a long-felt need at 
home and abroad. It is going to 
be a pioneering work, hitherto- 
not attempted by any individu 
or institution; and is meant to be 
an indispensable tool of 
national as well as international 
reference and read ability not 
only for researchers and 
scholars but also for all types of 
inquisitive readers. 

Dr. Shan is at present 
Producer (Emeritus) of All India 
Radio & Doordarshan with his 
headquarters at Chandigarh. In 
the pursuit of this 
comprehensive project, he will 
welcome any cooperation, 
information and material on the 
subject from all quarters. • 


in the name of each of these 17 
gods and godesses but the 
Government declined to 
recognise these as separate 
Trusts. However, when the 
Mahantha dedicated 2096.7~* 
acres of land to these deities 
the government endorsed the 
former’s ’arrangement’! 

In all, taking into account all 
the land held in the name of the 
Trust or the ’chelas’ of the 
mahanth, official records 
confirm that the latter had at 
least 9576.96 acres even as late 
as beginning of 1987, and this 
includes the estates in only 138 
villages of Gaya district for 
which confirmed official data 
are available. It is to be noted 
here that as was pointed out by 
the Enquiry Committee in 1980, 
the mahanth is said to have land 
in 350 other villages of Gaya 
district, besides having land in 
eleven other districts namely, 
Aurangabad, Nawada, Rohtas, 
Hazaribagh, Nalanda, Patna, 
Bhbjpur, Munger, Muzaffarpur, 
Palamu and Champaran in 
Bihar and Gazipur in UP, for all 
of which no confirmed statistics 
are available so far. 
Knowledgeable sources esti- 
mate the total estate of the 
Math to beoftheorderof40,000 
acres if not more. • 


(To be Continued) 
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Seminar on 

environmental 

engineering 

NEW DELHI, January 13: 
Professors, research scientists 
and engineers from various 
technical institutions of the 
country as well as 
representatives of government 
departments in charge of a 
clean environment participated 
in a three-daynational seminar 
on ‘environmental engineering 
education— training and 

research.” 

The conference was 
organised by the ministry of 
urban development in 
collaboration with the World 
Health Organisation. The 
conference, which was 
inaugurated by the minister for 
urban development, Mrs 
Mohsina Kidwai, reviewed the 
existing courses of study in 
public health engineering. It 
was to suggest inservice 
twining for professionals and 
( p ;ntify priority areas of 
-research and development. 

Mrs. Kidwai stressed the need 
for adopting new techniques to 
solve the problem of urban 
water suply and sanitation. In 
view of massive and rapid 
urbanisation in the country, she 
said there was need for a 
properly trained work force. 
The conference has added 
significance because it is the 
international decade of 
drinking water suply and 
sanitation. 

The training courses, she 
said, should ensure use of low 
cost technologies suited to the 
conditions prevailing in the 
country. The public had also to 
be trained on maintenance of 
the pubic health engineering 
systems. 

._4.n the second phase of the 
( per and sanitation decade 
**^85 to 1990), 28,700 graduate 
engineers, 52,800 diploma 
holders and 1,27,000 
technicians would be needed. 
The urban development 
ministry is expected to set up an 
urban water supply, sewerage 
and infrastructure development 
finance corporation soon. 


Inter-State 

JRC Training- 
cum- 

Integration 

Camp 

The 10-day Inter State JRC 
Training-cum-lntegration Camp 
organised by the Junior Red 
Cross Branch of the Directorate 
of Education, Delhi Admn. at 
Govt. Co-Education Secondary 
School, Dr. Mukherjee Nagar, 
Delhi, concluded on 30 
December 1987. As many as 
250 participants (boys & girls) 
from 13 States/Union 
Territories viz. Andhra Pradesh, 
Orissa, Punjab, Tamil Nadu, 
Uttar Pardesh, Bihar, Gujrat, 
Haryana, Kerala, Madhya 
Pradesh, Goa, Chandigarh and 
Delhi, attended this Camp. The 
main aim of organising this 
camp was to inculcate a spirit of 
national integration and 
friendship amongst the 
children belonging to different 
States. 

During the Camp 
lecturers/talks on the topics 


While Prof. J.M. Dave 
presented a paper on the 
current state of the post 
graduate courses in public 
health engineering, Prof. B.B. 
Sunderesan spoke on inservice 
training for professionals and 
sub-professionals in public 
health engineering. 


Water-borne 
diseases kill 
4m kids 
annually 

LUCKNOW, January 13. 
About four million children die 
every year from water-borne 
diseases in the country, a study 
has revealed. 

According to a report of the 
Industrial Toxicology Research 
Centre (ITRC) here, about 
8,000 cases of cholera, one 
million cases of gastroenteritis 
and seven million cases of 
dysentery are reported 
annualy. 

The principal water-borne 
bacterial, viral and parasitic 
diseases, responsible for the 
high infant and child mortality 
rate were cholera, dysentery, 
gastronteritis, diarrhoea, 

jaundice, typhoid hepatitis, 
polio, amoebic dysentery and 
guineaworm disease, the report 
said. 

Water-borne diseases 

occurred mainly due to 
contaminated water. 

Nonavailability of safe potable 
water being a major problem, it 
posed a great health risk to the 
people. 

A study conducted by the 
ITRC scientists which covered 
safety assessment in four 
problem districts of Mirzapur in 
Utar Pradesh, Bankura in West 
Bengal, Aizawl in Mizoram and 
West Khasi Hills in Meghalaya, 
having a total population of 44 
lakh, revealed that only 34,000 
of the total population were 
getting both chemically and 
bacterially safe water. 

The study found bacterial 
contamination in a large 
number of the samples. 


health, service, friendship, 
integration, blood donation and 
adult education were 
conducted in addition to 
holding of competitions and 
demonstrations on the spot 
poster/painting, diary reading 
extempore speach, cultural 
programmes, first aid and fire 
fighting. The participants were 
also taken to see the local sight 
seeing. 

Shri Kulanand Bhartiya 
Executive Councillor 

(Education) was the Chief 
Guest at the valedictory 
function and Shri D.S. Negi, 
Director of Education presided 
over. 
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Se Shri Kulanand Bhartiya Aid for BWl’S WidOW 
Executive Councillor j a j pur The widow of the reformed dacoit, Kama Ram 

(Education) was the Chief Bhil~ : , famous for his six-and-half-feet-long moustache, has been 

Guest at the valedictory provided a financial assistance of Rs 5,000 from the chief 
function and Shri D.S. Negi, minister’s relief fund, official sources said here on Tuesday. 
Director of Education presided Kama whose name figured in the Guinness Book of 

over. Records for his long moustache was murdered on January 2. The 

murderers, who are believed to have avenged an old killing by 

Kama, took away his head leaving behind the torso. The police 

have already arrested two persons in this connection. Kama’s 
head, according to one account, has been sent to Pakistan where 
relatives of his rivals live. 

Chief Kahalsa 

Diwan gets Income Tax Exemption 

The Hony. Secretary Chief the blind, Bhai Vir Singh Birdh of Income-tax Amritsar letter 

Khalsa Diwan reports that Ghar and other institutions No F. No. G-l/6700 dated 21 -12- 

donations to Chief Khalsa have been exempted from 87 under section 80-C. 

Diwan, Orphanage, Home for Incoem-tax vide Commissioner 
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The growth of syco-phancy 


T he Uttar Pradesh 
government has issued 
instructions to all deputy 
commissioners or collectors, to 
receive ministers of state 
visiting their areas and treat 
them as they would treat 
cabinet ministers. Obviously, 
this has been done to placate 
ministers of state who 
complained to the UP chief 
minister, Veer Bahadur Singh 
that they had no work except 
dotting the i’s and crossing the 
t’s, and that even deputy 
commissioners did not take 
them seriously. 

A better course would have 
been to distribute work as well 
as responsibility to ministers of 
both ranks. But that would have 
disturbed the pattern that V.B. 
Singh has built to concentrate 
almost all power in his office— 
he has kept 60 portfolios for 
himself. The junior ministers 
have their offices but no real 
authority. 

However, Veer Bahadur 
Singh’s order contradicts what 
Jawaharlal Nehru had 
prescribed to the states in 1960. 
He had said: “Government had 
laid down that the coliector 
should not break his camp* for 
attending to VIPs. Yet, most of 
the collectors have stated that 
VIPs expect collectors to 
receive them at the point of their 
entry in the district and 
accompany them throughout 
their tour. If so, this is 
unfortunate. 

“Personally, I am inclined to 
believe that there is misunder- 
standing on the part of the 
collectors; and the VIPs do not 
expect this at all. They must be 
realising that, after all, the 
collector is busy only in the 
work in which they are vitally 
interested; and taking him away 
is . detrimental to the 
administration. Unless the 
collector's presence, therefore, 
is essential or the occasion is 
formal, the collector should be 
allowed to do his duties 
undisturbed. 

“No doubt, if he is at 
headquarters, he will receive 
and see off the dignitary, but in 
case he is not able to do so, he 
will take the earliest 
opportunity of calling on the 
VIP. Ordinarily, it would suffice 
if the district departmental head 
receives and sees off his own 
minister. If the collector’s 
presence is necesary, he could 
be told, but otherwise it will 
save embarrassment to him if 
he is informed in clear terms 
that his presence will not be 
necessary. This way, there will 
be no discortesy to the minister 
but, on the contrary, the 
collector will be attending to his 
work, the efficient execution of 
which would only be to the 
pleasure of the distinguished 
visitor...” 

But the practice of attending 
of VIPs has not changed, 
whether in UP or anywhere 
else. Some deputy commis- 
sioners cannot be stopped from 
attending on VIPs, whateverthe 
number of circulars, because 
they want to keep political 
bosses of different categories 
happy for favours. Even 
otherwise, the services have got 
so politised that many deputy 
commissioners do not want to 
take the risk of annoying 


ministers by not waiting on 
them. 

It has been seen that the 
younger officers indulge more 
in sycophancy than the older 
ones. This may be because the 
younger ones want to go 
places. Some of them have sen 
their seniors getting out-of-turn 
promotions and special pays 
through kow towing to their 
superiors. But there is no doubt 
that new entrants are 
“contaminated" quicker than 
the comparatively old hands. 
Needs have increased and 
honesty is at a discount. 

The central government has 
noticed that among young IAS 
officers there Is a desire to 
acquire land at concessional 
rates. Whenever such a scheme 
is launched, young officers try 
to grab a plot of land. The 
example of Bhubaneswar in 
Orissa Is particularly cited 
because the newly-developed 
areas there have mostly been 
parcelled out among IAS 
officers who have served for 
less than ten years. 

Why do ministers and 
politicians want to give the 
impression that a collector is 
only “their servant”? The UP 
government's order to 
collectors to receive even 
ministers of state is only one 
example. The state of affairs is 
not happy at all. One wonders 
why an IAS officer, who joins 
the service with some ideal, 
loses it within a short period— 
to the extent that he tries to 
follow the path of those who 
believe in using their official 
positions for personal 
aggrandisement. 

The situation is indeed 
alarming because today's 
collectors constitute the top 
rung of tomorrow's burea- 
ucracy, an instrument to effect 
changes. It has already become 
bulky, sluggish, and political 
interference is wrenching out 
whatever efficiency and 
independence it still has. Indira 
Gandhi began to tamper with it 
at the time of the split in the 
Congress party in 1969 to 
establish personal rule. The 
technique was almost perfected 
during the Emergency. The 
Janata regime too found a 
convenient tool in it. The return 
of Mrs Gandhi only furthered 
the process. 

The bureaucracy has in fact 
now reached a state where it 
does not bother about Its 
performance. Over a period its 
idealism has got eroded. It has 
no respect for ministers 
because most of them lack 
merit and integrity. The 
conscientious and intelligent 
officers are finding It difficult to 
cope with the system. 

Today officers are openly 
categorised as “reliable” or 
“unreliable" not on the basis of 
their performance, but on the 
basis of sycophancy. The 
result: either no decision is 
taken at the lower levels or, they 
are taken on the basis of 
political considerations. 
Sometimes even money 
changes hands before the 
decisions are made. 

The question that officers— 
both collectors and others— 
have to answer is whether the 
fault is only that of the political 
masters. The system is run by 


the officers because they are 
permanent hands, unlike 
ministers who keep changing. 
So the bureaucracy has its own 


Kuldip 

responsibility. Those members 
of the bureaucracy who 
squarely blame the politicians 
for all the ills in the system, are 


Nayar 

actually using the latter as 
scapegoats. It is time that the 
bureaucracy did some 
introspections. a 
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